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Distinctive Characteristics of Jiva

TR erTRIeRt WTat M= e

FAAH TG R UTRUTHeRt =1 | 9 11
(STraTfires-anfEent e e = e wadwem 3iiefRen-uriomfiest =)
Aupasamikaksayikau Bhavau Misrasca

Jivasya Svatattvamaudayikaparinamikau Ca. (1)

It : situmiiieReniet wiEt - St wa, afe 9E;
T - @ oy (gt ae) ; Sae - Sfia o waew - (S
%) Taowme; siefeariontiet o1 - siefes (w&) 3w afonfies
(Wl Bd 2)1

Meaning of Words : Aupasamikaksayikau Bhavau -
subsidential volition, volition produced due to destruction of karmas;
Misrasca - and mixed disposition (volition produced due to
both destruction cum subsidence of karmas); Jivasya - of the soul;
Svatattvam - distinctive dispositions (of the soul);

Audayikaparinamikau Ca - disposition as a result of rise of karmas
and due to inherent nature (of soul).

AT : Siawiiies e, et e, Ty (amEwie) @, ek
& 3R IO 9 - ¥ Sid o e - STEERT 99 ? |

English Rendering : The distinctive dispositions of the soul
are the i.e. thought-activities arising from subsidence, destruction, de-

struction-cum-subsidence of karmas, the fruition of karmas and the
inherent nature of the soul.
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Comments : Dispositions or the thought-activities of the soul
are described in this Sutra. These are of five kinds - Aupasamika as a
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result of subsidence of karmas, Ksayika due to destruction of karmas,
Ksayopasamika due to destruction-cum-subsidence of karmas,
Audayika due to operation of karmas and Parinamika are independent
of karmas or are natural.

The state is which the karmic matter does not manifest its power
in a soul as a result of the prevailing Dravya (Substance), Ksetra (Area),
Kala (Time) and Bhava (Volition), it is termed as subsidence of karmas
and the resulting disposition in the soul is known as subsidence disposi-
tion (Aupasamika Bhava). For example, just as mud settles down when
cleaning nuts are put in water and water becomes clean, like-wise
power of karmic matter not manifesting results in purity of thoughts
in the soul. This is known as subsidence (Upasama). Out of eight kinds
of karmas, subsidence of only deluding karma (Mohaniya karma)
takes place. Complete destruction of karmas is known as 'Ksaya', like
complete removal of mud from water in the earlier example. The dis-
position in the soul resulting from total destruction of karmas is known
as destructional disposition (Ksayika Bhava).

Present annihilation of future fruition of completely covering all
destructive karmic molecules (Sarvaghati Spardhaka) and subsequent
subsidence of the same along with fruition of partially covering attributted
group of karmic molecules (Desaghati Spardhaka) is known as destruc-
tion-cum-subsidence of karmas (Ksayopasama). It means that karmic
molecules of all destructive nature transform in infinite times less power
and get converted into partial covering of attributes and then manifest.
The infinite times reduction in the power of manifestation of the all de-
structive covering karmic moleules is termed as their destruction and
their modification into partially covering attributes is known as their sub-
sidence. The combination of such destruction and subsidence is known
as destruction-cum-subsidence. For example, some mud particles if
present in the water in the example given above is a state of clean and
unclean water. The disposition of the soul as a result of manifestation
of destruction-cum-subsidences is known as Ksayopasama Bhava. It
should be understood here that karmic molecules totally covering the
attributes are called 'Sarvaghati Spardhaka’ and those which cover par-
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tially are known as 'Desaghati Spardhaka'. The resulting disposition of
soul on fruition of karmas on their due time is known as 'Audayika
Bhava'. The natural instinct or disposition of soul independant of mani-
festation of fruition of subsidence, destruction or destruction-cum-sub-
sidence of karmas is known as 'Parinamika Bhava'.

The disposition of soul arising from sensory knowledge, scriptural
knowledge, clairvoyance and mind reading knowledge are due to mani-
festation of destruction-cum-subsidence of karmas. Manifestation of
only omniscience is the result of destruction of karmas. Subsidence is
only of Faith deluding karma. In such a subsidence, first of all is the
subsidence of Wrong Faith (Faith deluding karma) resulting in manifes-
tation of Right Faith karma. The resulting disposition is 'Aupasamika
Samyaktva Bhava.' Three kinds of dispositions of soul - destruction-
cum-subsidence, subsidence and destruction of karmas are causes for
attainment of salvation. The dispositions resulting from fruition of karmas
are causes for bondage. But all such dispositions do not always cause
bondage as is the case of fruition of life-courses, classes of Jivas etc.
Only Wrong Faith, non-restraint (Avirati), non-carefulness (Pramada),
passions (Kasaya) and Yoga cause bondage. Dispositions resulting from
natural instincts of the soul cause neither bondage nor salvation.

In this Sutra subsidential disposition is mentioned first because
first of all subsidential Right Faith manifests. Thereafter manifestation
of destruction-cum-subsidence Right Faith and destructional Right Faith
are attained. Taking into consideration the purity & intensity of disposi-
tion, mention is made of destructional disposition after subsidential dis-
position. In case of disposition resulting from destruction-cum-subsid-
ence, there is a distinct class of purity having partial destruction and
partial subsidence of karmas and therefore it is mentioned after
destructional disposition. In the last, mention is made of dispositions
arising out of fruition of karmas and natural instincts as both these are
found in all mundane souls. The mixed state is mentioned in the middle
as it has reference to the capacity of capable souls worthy for salva-
tion (Bhavya Jivas) who possess this disposition along with subsidential
and destructive dispoition and non-capable ones (Abhavya Jivas) pos-
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sess this along with operational disposition and disposition resulting from
natural instincts. Thus it connects both the forner & later ones.

All these five dispositions are distinguishing characteristics of souls
only and therefore, in this Satra, these are termed as 'Sva-tattva'. All
souls-mundane or liberated possess one or more of these dispositions.
None of these five dispositions occur in insentients and therefore these
are not the characteristics of insentients. There is no rule that all these
five dispositions may manifest at a time. Liberated souls have only two
dispositions - destructional and natural ones. In case of mundane souls,
some may have three, four or five dispositions but no one will have
two. That is, the liberated beings have two modes of dispositions and
mundane beings from three to five. As such description of five kinds of
dispositions has been stated here with reference to the possibility of all
souls and also of a particular soul.

EICERICIER

Sub-kinds of dispositions of the Jiva

ferareEew fauiatiseT aurmm 11211
(fg-7a- ereeTewr-usnfaurta-f-ver: gor-waq |)
Dvinavastadasaikavimsatitribheda Yathakramam. (2)
VeeTYf : T tSE: - @, @, N, ThY,
@ 9e; TUTHA — I FE F (JH v g § F)|
Meaning of Words : Dvinavastadasaikavimsatitribhedah -
two, nine, eighteen, twenty-one, three kinds; Yathakramam -
respectively.

AT : 3 Ui W ®E @ A, A, BN, sEhE S
WA 2 |

English Rendering : Above five kinds of disposition of Jiva
are of two, nine, eighteen, twenty-one and three kinds respectively.

ZTehT : Shuwifies wra % 2, anfiies Wi % A, by e et
0T & I3WE, 3Nl W & SFhid 3N qrionfies wa & 9 92 2 |
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Comments : The sub-divisions of the disposition of the soul aris-
ing from subsidence volitions are of two kinds, from destructional are
of nine kinds, from destruction-cum-subsidential are of eighteen kinds,
arising on the fruition of karmas are of twenty-one kinds and those
arising due to natural instincts are of three kinds.

CIENIEE R CIC R

Kinds of Subsidential disposition

TR 113 11
(TR =i |)

Samyaktvacaritre. (3)
IToeTe : TraEE - (ITW) TR SR = |

Meaning of Words : Samyaktvacaritre - (subsidential) Right
Faith and (subsidential) Right Conduct.

AT : S T i siuwfvs =tE - A 2 s
Wi % WG
English Rendering : The two kinds of disposition due to sub-

sidence of karmas are subsidential right faith and subsidential right
conduct.

21T : S=aTe=Et shie, W, W, A qen e, aeafwered
TS HEIE FF ~ T WA Sl (S8 A1 o Spfad) % I A S
TRIFC BT 7, 39 SRS RE Fhed @ | I e =i are
3 foreft-foreft Tfg faeamgfee o smmagerelt it =) o T freara
~ 39 YR UTE YRl o A1 TRITHATE Higd D8 Jehfcdl & U9 o
off sfuwifies Teae gian 7 |

=1t AR s o Sy & =i 1 sttt g B | =iie e
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ToetaTem Trece 3uvm it Tt 7, 37d: I8 WNed ORI T T
ST 2 | U SIS qeyacdt Sfia 3uvm Soft T8 edr 7, ord: dd
Y Had ORI H @ Tl 2| 39 YR Ig 39N A1 it T
H HA 2

I A Gl SFhd 1 TRl — STICITEIHTERY T
TR, TATIHERU Y IR, Heaeld U 91 q97 g 3T =t -
R o U T qoid: SR ST REd U™ § BT @ | 37er,
IUIW HI YREW 30 A0 § T3S URYN H Bl g, oFd: ITed ¥
e ORI a% ol el S R |

Comments : The disposition of the soul arising due to the sub-
sidence of Anantanubandhi anger, pride, deceitfulness, greed and three
kinds of faith deluding karma - Mithyatva (Wrong Belief),
Samyagmithyatva (Mixed Right & Wrong Belief) and Samyaktva Prakrti
(Right Belief Prakrti) - in all seven (six or five), is known as subsidence
type of right belief. The subsidence type of right belief is manifested to
the one possessing beginningless Wrong Faith (Anadi Mithyadrsti) or
the one who has degraded from Right Faith (Sadi Mithyadrsti) by sub-
sidence of four kinds of Anantanubandhi anger, pride, deceitfulness
and greed and Mithyatva or subsidence of six kinds including the
Samyagmithyatva as the sixth one.

The subsidence of conduct deluding karma results in the manifes-
tation of subsidential type of conduct. There are twenty five kinds
of conduct deluding karmas. These consist of four-anger, pride deceit-
fulness and greed each of Anantanubandhi, Aprtyakhyanavarana,
Pratyakhyanavarana and Sarnjvalana types (in all sixteen kinds of pas-
sions) and nine quasipassions (No-kasayas i.e. laughter, passionate at-
tachment, haterade, sorrow, fear, disgust, sexual inclination for a man,
sexual inclination for a woman and sexual inclination for both man &
woman). Thus, in all there is subsidence of twenty-five kinds of karmas.
Similarly there is subsidence of three kinds of faith deluding karmas -
Mithyatva (Wrong Belief), Samyag-mithyatva (mixed both Right and
Wrong Belief Prakrti) and Samyaktva Prakrti (Right Belief Prakrti).
The purity of disposition of the soul as a result of the subsidence of

SATITTfireR W & We 87

Kinds of Subsidential disposition




these twenty-eight kinds of karma nature is known as subsidential right
conduct. Such a complete right conduct is attained only by those who
dwell in eleventh stage of spiritual development.

The Jiva possessing beginningless Wrong Faith (Anadi Mithyadrsti)
at first attains only the subsidential type of right faith which is the result
of the subsidence of Wrong Belief and four kinds of Anantanubandhi
passions. The Jivas who have already been degraded once from Right
Faith (Sadi Mithyadrsti) i.e. those who have once given up Right Faith
after attainment, attain subsidental right faith in three ways. The souls
who have the existence of all the three natures (of faith deluding karma)
i.e. Wrong Belief, Right & Wrong Belief and Right Belief Prakrti, at-
tains subsidential right faith by subsidence of these three natures and
Anantanubandhi passions i.e. in all seven types of karmic natures. Those
souls who have completed 'Udvelana' (transition of Karmic nature) of
Samyak Prakrti, they attain subsidential Right Faith after subsidence of
remaining six Prakrtis and those who have completed 'Udvelana' of
Samyak Mithyatva and samyak Prakrti, attain subidential Right Faith
by subsidence of five prakrtis. (A rope gets its strenght on twisting its
fibres together and making them bound as one entity. If the same is
untwisted, it looses its strength. Likewise when bondage of a particular
nature with certain power of fruition was accomplished, the same could
be converted into another type of nature by one's purity of thoughts
and thereafter destroyed. This process is known as 'Udvelana' or tran-
sition of karmic nature). Above kinds are of 'Prathamopasama Samyktva'
(first subsidential right belief).

The second subsidential Right Belief (Dvitiyopasama Samyaktva)
is attained by transition of four Anantanubandhi passions (i.e. anger,
pride, deceitfulness and greed) into other types of karmic nature i.e.
twelve kinds of Apratyakhyanavarana etc. types and nine quasi-pas-
sions is known as 'Visarnyojana' and subsidence of three kinds of faith
deluding karma. According to one Acarya, such second subsidential
right belief is attained merely by subsidence of Anantanubandhi pas-
sions instead of their transition. As the one attaining second subsidential
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right belief ascends the spiritual ladder of subsidence, it is found upto
eleventh stage of spiritual development. As the first subsidential right
believer does not ascend ladder, the same is attained by those who
dwell in fourth to seventh stage of spiritual development. In this way, it
is the description of subsidence or subsidential right belief.

The complete subsidential right conduct is attained only in the elev-
enth stage of spiritual development on subsidence of twenty-one
karmic nature comprising of four each of Apratyakhyanavarana,
Pratyakhyanavarana & Sarhjvalana and nine quasi-passions. Subsidential
right conduct starts in the eighth stage of spiritual development and as
such it is found upto 11" stage, i.e. from 8" to 11" stages.

&Rk 91E * 9

Kinds of disposition arising out of Destruction of Karmas

AT H IO RT=TOT = |1% ||
(T -T2 -G-8 - ST -3uiT-ffifor =11)

Jianadarsanadanalabhabhogopabhogaviryani Ca. (4)

SreTed ;T - (afa) T v - (anfa) o= gm -
(enifireR) gM; o - (eRieR) @w; Wi - (enTRreR) W SuwRT -
(eaTtereR) 3uwmT; efrifur — (anfeR) SR = - TR (enfes T wd
&Ttees =) |

Meaning of Words : Jiana - knowledge after destruction of
knowledge deluding karmas; Darsana - Right faith after destruction of
faith deluding karmas; Dana - attainment of gift after destruction of
donation obstructive karmas; Labha - gain after destruction of gain
obstructive karmas; Bhoga - bliss produced due to destruction of Bhoga
(once enjoyment) obstructive karmas; Upabhoga - bliss produced due
to destruction of Upabhoga (repeated enjoyment) obstructive karmas.
Viryani - vitality gained after destruction of vitality obstructing karmas;
Ca - and Right Faith and Right Conduct attained after destruction of
deluding karmas.
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GATY : aferes i 6 A 9 F - el @, anfe o=, el
T, ik AW, &I vRT, &k U, &TRieh o, et awea
R el =i |

English Rendering : The nine kinds of disposition of soul after
total destruction of destructive karmas are - infinite knowledge, infinite
perception, infinite gift, infinite gain, infinite once-enjoyment, infinite
repeated enjoyment, infinite vitality, infinite right faith and infinite right
conduct.

21T : e w6 % ol &g BN W el T - e
B | el s % gl & & ennfes g9 - hectes BT B | SR
FH o U & W & g I 2l @ | WA AT H o Ui &t
BH T ek @w R fed BN ¥ | e s % QO & B W W
etk 9T St et Bt B | SUNRTRE Y % 907 & B W e
Iaedi B e Bt 2 | i ek Ol o B W et i
wifed Bt B 1 9 Hie wH i T gl qun 9w saged
TR % O G T AT TEee U e € SN TRe Higd e
% Ui & B W i =i B wifed @t R |

RrE Y & o ¥ FaAER Wed haferdi o IR o Sere™ | 2
TAT S =T St | AL IR AT STEIER, T Y9 3R gEw W 3=
AT IfEHS TSR Rl OIS 210 8, 97 eTeh o R |

T IR S AT SATE, 38 | FEd © | & Wi H e g,
g gfee @ife Bt &1 S TR-IR Wi S, 38 3N hed § | et
U ¥ o, 9, fema onfe fagfet e Bt 21

Serel TSI &1k o o ShI0T haletsi 31 sheleies & Hal goat
ST 3Teh! T 9T hl 9 TR < | wmd B 2 |

Comments : On the total destruction of the knowledge obscur-
ing karmas, perfect knowledge or omniscience gets manifested. On to-
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tal destruction of perception deluding karmas, perfect perception or
omniperception gets manifested. On total destruction of gift obstructive
karmas, arises power of giving security to all i.e. the gift of fearlessness.
On complete destruction of gain-obstructive karmas, infinite gain is mani-
fested. On complete destruction of once enjoyment obstructive karmas,
infinite once enjoyment is attained. On total destruction of repeated en-
joyment obstructive karmas, infinite repeated enjoyment is attained. On
entire destruction of energy obstructive karmas, infinite energy is mani-
fested. On complete destruction of three faith deluding karmas and four
Anantanubandhi karmas infinite right faith gets manifested and on the
complete destruction of conduct deluding karmas, right conduct is at-
tained. The attainment of infinite gain causes intake of infinite particles
of extremely pure and subtle matter which give strength and which are
beyond the reach of ordinary human beings but on such destruction of
karmas, omniscients need not take morsel food.

Things that can be enjoyed only once are termed as 'Bhoga'. For
example, the marvels of the showers of flowers, showers of sacred
fragrant water etc. Things that can be enjoyed repeatedly are known
as 'Upabhoga'. For example the manifestation of the parasol, flywhisk,
throne etc. and such other splendours.

As a result of the manifestation of infinite energy, omniscient is
able to perceive and know all the Dravyas of the universe with all their
modes at a time.

ARG |Tel % 9e

Kinds of disposition arising out of Destruction-cum-subsidence of Karmas

Wac—clwﬁa'a'aﬂmwrﬁr e
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Samyaktvacaritrasarnyamasamyamasca. (5)
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75T AT e ETE e e — AR (Fh)
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Meaning of Words : Jianajiadarsanalabdhayascatust-
ritripaiicabhedah - four (Right) Knowledges, three Wrong
Knowledges, three perceptions and five attainments (are) kinds;
Samyaktvacaritrasarhyamasamyamasca. - and right belief, right con-
duct and partial controlled conduct (these are eighteen kinds of de-
struction-cum-subsidential dispositions).

AT : T Wi % $TeTE e 39 UHK ¥ - IR qEEE
~ HiqsTH, YA, SFEfEH SR aawREsE; 3 N - HiasH,
FYaTH, Far (frg) T9; @9 i - wgeed, s w
SFafees; uia AfstEl - g, oY, YT, 3TN 3R oY ; i
Hrdhed ; &R =G 3T SI9TEIH|

English Rendering : Eighteen kinds of destruction-cum-
subsidential dispositions of a soul are - four kinds of Right Knowledge
i.e. sensory knowledge, scriptural knowledge, clairvoyance and mind
reading knowledge; three kinds of Wrong Knowledge - wrong sensory
knowledge, wrong scriptural knowledge & wrong clairvoyance. Three
kinds of perception - ocular perception, non-ocular and clairvoyance
perception; five kinds of attainments - charity, gain, enjoyment of con-
sumable objects, enjoyment of non-consumable objects and power;
destructive-cum-subsidential right belief, destructive-cum-subsidential
conduct and partially controlled restraint.

21T : e e i aftTT sEt STeArg % e g B A
H &t ST Rl 2 | ATCITHTEROT, SasTHTER0T, STafeRTHIeReT 3 - GITHTaReT
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RN A 8| Sl 3R ATATSIHE FN &9 A3
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YATEATHTERTT 3 1 367 3N IR Tsderd AT & q9r 3 -t
T ¥ JUETT YRl o HeETd TqefRl 1 IgT-5F B T IR IE
IraTl TefeRl 1 3T B W S foRatfeRd w9 uftmg grar ®, 98
GIAHTEI FHEedl ? |

Comments : The definition of disposition arising from manifes-
tation of destruction-cum-subsidence of karmas has already been given
under comments of Satra one. The disposition of sensory knowledge,
scriptural knowledge, clairvoyance and mind reading knowledge arises
due to corresponding destruction-cum-subsidence of sensory knowl-
edge obstructive karmas, scriptural knowledge obstructive karmas, clair-
voyance obstructive karmas and mind-reading knowledge obstructive
karmas. As a result of presence of wrong faith coupled with Anantanu-
bandhi passions, manifestation of wrong sensory knowledge, wrong
scriptural knowledge and wrong clairvoyance take place. The destruc-
tion-cum-subsidence of ocular perception deluding karma, non-ocular
perception deluding karma and  clairvoyance perception deluding karma
result in manifestation of ocular preception, non-ocular perception and
clairvoyance perception respectively. The destruction-cum-subsidence
of five kinds of obstructive karmas result in manifestation of power of
gift, gain, once-enjoyment, repeated enjoyment and attainment of en-
ergy respectively. Destruction-cum-subsidence Right faith is manifested
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as a result of destruction-cum-subsidence of four kinds of Anantanu-
bandhi passions and faith deluding karmas.

The destruction of fruition in future of twelve kinds of passions of
Anantanubandhi, Apratyakhyanavarana and Pratyakhyanavarana and
subsequent supression of the same and rise of only one of the four kinds
of passions of Samjvalana variety having quality of partial obscuring
and rise of possible nine kinds of quasi-passions, the disposition of hav-
ing total detachment from mundane affairs is the destruction-cum-
subsidential conduct. (Udayabhaviksaya means rise of all destructive
karma molecules in extremely diminished feeble potency because of
their transformation into partial destructive karmas and Sadavastharapa
Upasama means existence of karma molecules in supressed stage.) The
destruction of fruition of eight kinds of passions of Anantanubandhi and
Apratyakhyanavarana types and their subsequent subsidence and de-
struction of totally obscuring karma particles of four Samjvalana pas-
sions and nine varieties of quasi-passions and rise of partially obscuring
karmas of these, the disposition arising out vows and vowlessness is
called Sarhyamasarnyama or partial restraint conduct.

TGRS e o Ha

Kinds of Disposition arising out of Fruition of Karmas

TR g T AT AT T AT e g A T T eIyl & h —
HoheRugHaT: |1& 11
(T - - fores - Ty erTai - 319 - 371 - 3774g -
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Gatikasayalingamithyadarsanajiianasamyatasiddha-
lesyascatuscatustryekaikaikaikasadbhedah. (6)
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Meaning of Words : Gatikasayalingamithyadarsana-
jianasamyatasiddhalesyah - life courses, passions, sex inclination,
wrong faith, wrong knowledge, non-restraint, non-attainment of libera-
tion and psychical colouration; Catuscatustryekaikaik-
aikasadbhedah - four, four, three, one, one, one, one and six kinds
(respectively).

AT : SAelien wa % g 9 § - =R I, IR e, 3
forg, Mg, e, ewa, g it o orad |

English Rendering : The twenty-one kinds of disposition as a
result of fruition of karmas are - four life-courses, four passions, three
kinds of sex-inclinations, wrong faith, wrong knowledge, non-restraint,
non-attainment of liberation and six kinds of psychical colouration
(Lesyas).

ZTehT - 4l % 3Iad % HeTEawY JTCHT % S Wid 21 8, o 3feleh
Wi FEA ¢ |

Tfd THeH % 3gF B IR TqEt Bt & - e, forlsm, a3
| B - HieT FH % 3¢T H 9N FUH 39T 2l @ - hiY, 0,
HET SR A | 9 AWk WA hH o 3¢d | A 9g - S, gev ek
TYH 92 Bd § | feares o 3e9 ¥ Mo (a1 HAegH) B g |
THTERO 1 & 3¢T § 319 AUTq Ugret ol T&l ST ST 2§ | SFad
IT9 (STl < FET A7) =R Hig- H o duTdl TIefehl < 35T h
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Comments : The disposition of the soul as result of fruition of
karmas is known as 'Audayika Bhava'.

On fruition of life-course Nama karma, there are four states of
existence - hell, Tiryafica, human and celestial states. Passions - four
kinds of passions - anger, pride, deceitfulness and greed arise due to
fruition of deluding karmas. Sex-inclination - three sex-inclinations -
inclination for woman, inclination for man and inclination for both man
& woman, i.e. characteristics of both the sexes are combined (Neuter)
arise as a result of fruition of sex-deluding karma. Wrong Faith - (Wrong
Belief of Realities) arise due to fruition of wrong faith karma. Fruition
of knowledge deluding karma results in not attaining true knowledge of
Realities i.e. it is either lack of knowledge or ignorance. Vowlessness
(total absence of keeping vows) is due to rise of totally covering
Spardhakas of conduct deluding karmas. Rise of state of non-liberation
is due to general fruition of karmas. The six types of (psychical)
colouration e.g. black, blue, grey, yellow, pink and white - are due to
manifestation of passions. These are thus twenty-one kinds of 'Audayika
Bhava'.

Lesya i.e. colouration is of two kinds - Dravya Lesya (material
colouration) and Bhava Lesya (psychic colouration). In this Satra, the
description is related to the disposition of the soul, as such the context
here is of psychical colouration. As psychical colouration is caused by
manifestation of passions and activity due to Yoga. In confirmity of
such a manifestation, the psychical colouration is a result of fruition of
karmas. The colouration of those who dwell in the three stages of
spiritual development - Upasanta-Kasaya (subsided passions),
Ksinakasaya (destroyed passions) and Sayogakevali (embodied omni-
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scient) is said to be on the basis of their previous dispositions. That is, in
these three stages, there is no rise of passions but only Yoga still subsits.
The Yoga, which was earlier coupled with manifestation of passions, is
in these stages breft of such passions. As such only conventionally in
these stages, the psychical colouration is described as white.

The disposition arising from mindlessness state gets included in
the disposition due to ignorance or lack of knowledge and that of Wrong-
Faith in disposition due to non-faith. The manifestation of remaining six
quasi-passions is supposed to have been included in the three sex-
inclinations. The disposition arising out of the fruition of all non-de-
structive karmas (Aghatiya karmas) has been included due to manifes-
tation of the condition of existence (Gati) Nama karma.

aTferfirer e o g
Kinds of Natural Disposition
SawsHeEt o llol|
(Sa-ve - st = 1)
Jivabhavyabhavyatvani Ca. (7)
IeqTe : aHEHSE @ — S, Heued 3R A9 |

Meaning of Words : Jivabhavyabhavyatvani Ca. - conscious-
ness, capability for liberation and incapability for liberation.

AT : e, weae 3 sered - 3 i wifonfies wie # )

English Rendering : The three kinds natural dispositions of
the soul are - consciousness, capability for liberation and incapability
for liberation.
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Comments : The three inherent dispositions of the soul and not

found in any other substance have been described in this Satra. The
word 'Ca' used in the Satra is indicative of those natural dispositions of
the soul which are also found in other substances. Such dispositions
are having existence, permanence, doer, enjoyer, possesser of quali-
ties, space points etc.

In several scriptures, state of consciousness (Jivatva) has been
described as 'Audayika Bhava' because to possess vitalities like respi-
ration etc. is to have life. It is not found in omniscients without Yoga
beyond their last moment. This infers that state of consciousness
(Jivatva) is not a natural disposition but is the result of fruition of karmas
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because that which is having mutual relationship proves the existence
of that or otherwise. But the mention of Jivatva as a natural disposition
described here is not in the centext of possession of vitalities but in
relation to the virtue of consciousness.

The soul that is capable of attaining right faith, right knowledge
and right conduct is called 'Bhavya'. Those who do not possess this
capability are called 'Abhavya'. 'Bhavya' souls are of three kinds -
supreme souls to get liberation shortly, Wrong Believers who may at-
tain liberation after a very long time in future and 'Bhavyas' similar to
'Abhavyas' who would never get a chance of liberation.

Those souls who have firm belief in the sermon of the omniscient
that the bliss enjoyed by the omniscient is supreme most, unparallel
having infinite happiness, may attain salvation shortly i.e. in the same
life-course or after next two or three life-courses, are called 'Asanna
Bhavyas'. Those who will attain salvation after a long time are 'Duara
Bhavyas'. Those who will never attain liberation, although they have
capabilities are 'Abhavya-sama Bhavyas'.

The natural dispositions are independent of the rise, subsidence,
destruction or destruction-cum-subsidence of karmas because rise, sub-
sidence, destruction or destruction-cum-subsidence of karmas are not
the instrumental cause for being 'Bhavya' or 'Abhavya' but these are
the inherent dispostions of the soul resultant of natural attributes of the

Jiva-substance.

St =1 AeqoT
Distinguishing Feature of a Soul
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Upayogo Laksanam. (8)
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Meaning of Words : Upayogah - Functional consciousness/
attention; Laksanam - distinguishing feature.

AT : 3w S H A R |

English Rendering : The distinguishing feature of the soul is
its functional consciousness or attentiveness.

2iept ; e, fom strenn = =ia i whed €, sie-fg wa= g
2| ATk g | T&dl B H 38R 3ol GRI T 81 &l Hehdl, g
T-Hded, TeIed QU1 M TG & 3T T & Tkl © | iy a1
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Comments : Jiva, also called as soul or consciousness is an
independant substance since beginningless times. From a self-proven
point of view, it being formless, cannot be grasped with the aid of sense-
organs, but can be perceived through self-experience, direct knowl-
edge and inference etc. But for common persons who are eager to
know, it is appropriate to state a characteristic which can establish, the
identity of the soul. From this point of view, the characteristic of the
soul is described in this Satra. The soul is a recognizable object and
‘Upayoga' or active consciousness is its salient characteristic i.e. the
means of knowing that object. This universe is a mixture of several
kinds of insentient and sentient substances. The vivacious distinction
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between these two can be done only through the active consciousness
because active consciousness in the form of knowledge and percep-
tion is invariably found in varying degree of disposition among all souls.

The distinguishing features of disposition are of two kinds - inte-
gral virtue and non-integral virtue. That which is integral part of a thing
is known as its integral virtue. For example, heat is an integral virtue of
fire. That which is not an integral part of a thing but is separate is
known as non-integral virtue. For example, the stick of a stick-bearer.

The active consciousness i.e. Upayoga of a soul is an integral
virtue; although the soul and corporeal body are mutually one from
bondage point of view, yet the active consciousness in the form of
knowledge etc. is as an integral virtue having distinguishing charactiristic
of a soul.

TN  Wq

Kinds of Active Consciousness
T fafaenssegsa: 1111
(@: fgfaa: aTe2-=q:-e: 1)
Sa Dvividho(a)stacaturbhedah. (9)

yregTef | - a8 (3wEm); e - 4 v sre—wgia: -
313 3R =R el (B 2) |

Meaning of Words : Sah - that (consciousness); Dvividhah -
(of) two kinds; Astacaturbhedah - (is) of eight and four kinds.

AT : 5% ST E YR B B | IEh IS AR =W ¥ F |

English Rendering : That consciousness (Upayoga) is of two
kinds; (that again) is of eight and four kinds.
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Comments : Although the nature of consciousness is the same
amongst all the souls, but due to varying degree of manifestation of
destruction-cum-subsidence of karmas, the activity of knowing (i.e.
manifestation of knowledge or active consciousness), is not similar.
The reasons for such a variation are external & internal group of
casuses. External causes are differences in action, differences is sub-
jects, differences in having sense-organs of varying capacities, differ-
ent areas and times etc. The internal causes are varying degree of
obscuring karmas. Because of these differences a soul has different
knowledge activities at different times and many souls have differently
knowledge activities at the same time. This attainment of differing de-
gree of knowing is being experienced and the purpose of this Satra is to
describe the same in brief by grouping them.

In general active consciousness is divided into two as Sakara and
Anakara. In detail, Sakara i.e. conscious knowledge is of eight kinds
and Anakara i.e. indefinite conscious attentiveness is of four kinds. The
eight kinds of Sakara Upayoga are sensory knowledge, scriptural knowl-
edge, clairvoyance, mind reading knowledge, omniscience, wrong sen-
sory knowledge, wrong scriptural knowledge and wrong clairvoyance.
Anakara Upayoga is of four kinds as ocular perception, non-ocular
perception, clairvoyance perception and omni-perception.

The detailed knowledge of an object is Sakara Upayoga. It is also
known as Jianopayoga (knowledge active consciousness). General in-
kling without details about an object is 'Anakara Upayoga'. It is also
called 'Darsanopayoga’ (Inkling active consciousness). The omniscience
and omniperception are the activities of the fully developed pure con-
sciousness and the remaining ones are the activities of under-devel-
oped inpure consciousness.
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The detailed description of eight kinds of knowledge is given un-
der comments of chapter one Satras 9 to 31. Brief description of four
kinds of perception is as follows -

1. Ocular Perception - Prior to the attainment of Knowledge,
mere/general/cursory inkling attained with the aid of ocular sense or-
gan is ocular perception.

2. Non-ocular Perception - Prior to the attainment of knowl-
edge mere inkling attained with the aid & support of all other sense-
organs & mind except eyes is known as non-ocular perception.

3. Clairvoyance Perception - Mere inkling attained prior to clair-
voyance is known as clairvoyance perception.

4. Omni-perception - Inkling accompanied with the omni-sci-
ence is known as omni-perception.

Omniscience and omniperception occur simultaneously but ocular
perception, non-ocular perception & clairvoyance perception occur prior
to the manifestation of the corresponding knowledge. We notice here
that no perception is mentioned prior to the manifestation of mind-
reading knowledge. With the support of mind reading knowledge,
we are able to know the thoughts of others' mind or of our own mind
after manifestation of Tha Matijiana (conceptional sensory knowledge)
and therefore no separate perception occurs before the manifestation
of this knowledge. Similarly the scriptural knowledge gets manifested
after manifestation of sensory knowledge and as such there does not
occur separate perception prior to its manifestation.

el o 95
Kinds of Jivas
[ETROT Goh1ee 119011
(dafor: g =1)
Samsarino Muktasca. (10)
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Meaning of Words : Samsarinah - mundane beings; Muktah
Ca - and liberated beings.
AT - a2 TR % § - TE I g |

English Rendering : Jivas are of two kinds - mundane beings
and liberated beings.

21T - Gar 1 379 ¥ YHOT KT SE S aReEdd ed # | aReEdd
G T ohT BT & - god Uiedd, &1 IiedH, el qiadd, Wel qiEcd
3 e uftedH | 3R - qeiTell sl SRHTIER T80 i SR i
T B o B YRUHT T 19 267 TNEd & | ARl o g Yeui §
FATTOR 3799 B 3T 0T &9 GRYH0 1 90 & IRadd 8 | EaR
Scafdufl 3R raafivfi el & dd g0 7 S o IR 7 ®9 gy
1 T A IR 7 | Wb TS T H TR-aR 39 gehl e 8
I W TS Y I R &I GRYE0T F A T INEE @ | S
fom & o6 Somrfer # gopdie ARG ok € SM1g AT B 21w A
TMT 3T HI TAFT 5 g hH H JFEER S T HHT bl o,
Te 7R Ickse feuft Bt AP w9 uftymor i wig e wad @ | 5a
¥ ¥ ufa afEdHi 1 FHEw 71 2 | 39 99 qied ®9 HER 8 S S g2
1 &, 3 Th el § | FEr Sd & g St 2 8, saiers g 8 ward
! Ug 1@l ¢ |

o T weg o 3TN TR Sfiet & 3w i gear aan SR
ek Sidl § 3TART Y T S & o foRer B wurd et 6
SR SeedT Tl ¢ | 3Td: S8 Thmr Fly §9 eI s § 3o
2, Shacil H I SHRT el FHHEH @Rl I8 3UER ¥ &l WHET S & | 3HT
TE Uil § TR 8 § STAr g6 7, g Sidl § dad Th-Ht
IR T ¥ T R |

Comments : 'Samsara' means transmigration or cycle of wan-

dering. That is also known as 'change'. Such a whirling-round is of five
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kinds - Dravya Parivartana (cycle of matter), Ksetra Parivartana (cycle
of space), Kala Parivartana (cycle of time), Bhava Parivartana (cycle
of life-courses) and Bhava Parivartana (cycle of thoughts or emotions).
The cycle of accumulating karmic and quasi-karmic particles in a par-
ticular order and casting them off after enjoyment is known as Dravya
Parivartana. To be born and to die in every space-point of universe
(Lokakasa) in a sequential order is known as Ksetra Parivartana. To
be born and to die in all 'Samayas' of both ascending and descending
cycles of time is known as Kala Parivartana. To be born in all the life-
courses like hell etc. with minimum and maximum life-times repeatedly
is called Bhava Parivartana. It is however to be noted specially here
that the maximum life-time that is possible for celestial beings is 31
Sagaropama. To have all kinds of dispositions arising from the fruition
of karmas having all the states of mildness, the medium and intense of
knowledge obscuring karmas etc. with all kinds of places of Yoga and
passions is Bhava Parivartana. In brief, this is only an indication of five
kinds of cycles. Those souls who become free from these five kinds of
wanderings of this Sarnsara are known as Liberated Beings. Since
only the mundane beings become liberated beings, the mundane beings

have been mentioned first in this Satra.

The word 'Ca’ used in this Satra is to high-light the importance of
active consciousness (Upayoga) in mundane beings and to be of sec-
ondary importance in liberated beings. The active consciousness of
mundane beings continues & undergoes changes. Therefore to have
single minded meditation free from all worries is of prime importance
for 'Chadmastha’ (Beings up to 12" stage of spiritual development),
the same is accepted conventionally for omniscients as the result of the
same is to annihilate the karmas. Similarly due to the nature of chang-
ing modes, the active consciousness of mundane beings is of primary
importance. In the liberated beings this active consciousness remains
constant all the time.
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THATRMAALRT: | 19911
(HHAEH - 3THAERT: | )
Samanaskamanaskah. (11)
ITeqTef : TR — 3THAERT: — T4 Ofgd 91 Tegit Ud HA Ued A
FrErel |

Meaning of Words : Samanaska-Amanaskah - with mind or

capable of discrimination and without mind or incapable of discrimina-
tion.

AT Gl S 2 wehR % 21 & - o afed (set) i e
(7Tt |
English Rendering : Mundane souls are of two kinds - those

having mind (with power of discrimination) and those without mind
(incapable of discrimination).

21T : < S 9 % g /R fod § e 2N R sreen ifed |
R T e Tew R wehal €, 98 Gesil g | S fed-sifea i e,
fora, IUw SR oTei Wnfg R TRW AE R weRal, 9B TSRl R
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TRV i, TR SR HWeH, SUSW q9T ST S %k IR BT 2|

5= T I It et faurehl STgTE AmHeRt % 3¢ H Bl 7 |
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Comments : The soul capable of discriminating between acts
of welfare and non-welfare using his faculty of mind and receiving
lessons is called 'Saiijii’ and he who is not capable of recieving lessons
or preaching with regard to his welfare and non-welfare and is not
capable of interaction etc. is called 'Asafijii'. Jivas possessing one
sense organ to four sense organ are as a rule, 'Asanjii'. Only Tiryaiicas
having five sense organs are both Sanjiii and Asaijni. All others - hell-

ish beings, human beings and celestial beings, as a rule, are 'SafjnT’.

Mind is of two kinds - Dravya Mana (physical mind) and Bhava
Mana (psychical mind). Physical mind is made of matter particles of
Manovarganas in the shape of fully blossomed lotus having eight petals
located at the position of heart. These matter particles being subtle,
can not be seen with the aid of sense organs. The state of special kind
of purity of thoughts of the soul is Bhava Mana or psychical mind. That
makes the soul capable to receive education, to understand the activi-
ties, to receive preachings and to interact with others etc.

The physical mind is constituted as a result of the rise of karmas
of limbs and minor-limbs which brings about change in matter. The
purity of soul arising due to the destruction-cum-subsidence of energy-
obstructing karmas and quasi-sense covering karmas is the psychic
mind. For Sanjiii, the rise of destruction-cum-subsidence of energy
obstructive and quasi-sense covering knowledge obscuring karmas,
which are an instrumental cause for psychic mind, is automatic.

For generation of thought-activities, the psychical mind is the mo-
tive cause and the physical mind is the instrumental cause. Jivas hav-

ing only psychical mind are capable of accepting preachings of salva-
tion.
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Kinds of Mundane Beings (Mobile & Immobile)
FATRUTEEEATERT: 11911
(TETROT: TH-FATA: |)
Samsarinastrasasthavarah. (12)
IreqTef : wEniuT: - TET (SiE) ; TOETET: — T 39 T |

Meaning of Words : Samsarinah - mundane souls;
Trasasthavarah - mobile & immobile.

AT : ) S 7 S T % 4 ¥ 2 v % B B

English Rendering : Mundane souls are of two kinds - mobile
and immobile.

BT : Safaurh 39 Ted % 3T ¥ S99 el & iR
SHaferarehl TR IR % 3I¢T T g TATI hgdTdl & | T8 Sfiai & e
Y AR Ui 32t a gl & S T Siial & 91 Uk 3 3fd g
Bt 2 |

Comments : The souls who are governed by the rise of Jiva-
vipaki Trasa Nama karma, (karma, which directly affects the soul and
mobile physique making karmic nature) are called "Trasa' and those
who are governed by the rise of Sthavara Nama karma (immobile phy-
sique making karmic nature) are called 'Sthavara'. Mobile beings pos-

sess two to five sense organs. Immobile beings possess only sense of
touch i.e. body.

TR a6 WG

Kinds of Immobile Beings

i e aeaaa: TUTE: 119311
(gforeht - 379 -t - AT -FTEaT: T |)

Prthivyaptejovayuvanaspatayah Sthavarah. (13)
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Meaning of Words : Prthivyaptejovayuvanaspatayah - earth,

water, fire, air and vegetables; Sthavarah - im-mobile beings.
AT : i, wiet, @fe, oy o Fefa - 3 uie e #)

English Rendering : Earth, water, fire, air and vegetables -
these five are immobile beings.

ZPeHT ; ATTIER TR T 1 36 A & 3 gferdt ey o=t
T Sfid T FEAd ¢ | $H Teieh o aR-=R 93 & | 791 - giered,
gftrfier, gfrefenRes ot gfvet Sfia; S, Sietehr, Sk 3T
I Sfa; |, ifem, sfFefie R wf| Se; a9y, agse,
IHIS SR 9 Sfa; aefa, saeafas™, aefasfeg ik
et S |

art § ot g ga et ® ) gfeieRe Se % gr afters
e “grefem’ §; S - yas A3 G 1 IR gl 3R gieetemE
H T HEH 1 36d 7 gH § o Tisfia § | e Sfia W gfeh w1 %
foremm 3, 38 ‘g’ #Ed €| 1Uiq I8 Sfa gieet ®9 IHR 6
T 8 qh 7, A: 9 Aed W © g9l foed | 3 7| fawEta
¥ feora Sffa S e 1ol § 30 & g3 8, qdl d9 U, & A1 4 a6d
T FERF & I 34k d1g groel I HF ® § T HAT | Eh
it ATHRH 1 36T 7 HR S HHO HREN § 6T 2, 9% Sa g
i’ e 2 |

foretrer T, 3ER-3R et TR R I W Mfdd U S el
ST & | STeAehlfeh Sial & BIST T IHT o 3907 I SIeTehi™ Shal I
2| e S Sfa war 7, 38 SR #Ed § | S A STk
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Sfa’ 7

3Q, 9 A1 wfed it 78 daO e SHefa’ 7 | e st e
FFeafa Sfa 76 3, ‘Freafaee’ 3| wsia g9 onfe ‘aeufawmfres’ 1
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3T 2 I I A AR Tl R IR ®G F UZT HAT |
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Comments : As per scriptural prescription, the earth-bodied etc.

five kinds of one sensed beings due to rise of immobile Nama karma
are termed as immobile beings. Each one of them has four types. For
instance, Prthivi (earth), Prthivi Kaya (earth body), Prthivi Kayika (earth
bodied creature) and Prthivi Jiva (one in transmigration' state to take
birth as earth bodied being); Fala (water), Jala Kaya (water body with-
out any organism), Jala Kayika (water bodied creature) and Jala Jiva
(one in transmigration state to take birth as water bodied); Agni (fire),
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Agni Kaya (fire body), Agni Kayika (fire bodied creature) and Agni
Jiva (one in transmigrating state to take birth as fire bodied being);
Vayu (air), Vayu Kaya (air body), Vayu Kayika (air bodied creature
and Vayu Jiva (one in transmigration state to take birth as Vayu Jiva);
Vanaspati (plants), Vanaspati Kaya (plant body), Vanaspati Kayika (plant
bodied creature) and Vanaspti Jiva (one in transmigration state to take
birth as plant body being).

Earth spread in the form of dust on the path is 'Prthivi'. The earth
left by the earth bodied creature is 'Prthivi Kaya' like bricks etc., just
like a dead body of a human being etc, As there is no rise of immobile
Nama karma of Prthivi and Prthivi Kaya, these are insentient ones.
The soul which possesses earth-as its body is known as 'Prthivi 'Kayika'.
That is the soul which has presently the earth as a body is a sentient
being and as such it is a soul; any hurt to the same is an infirmity. The
soul in tansmigration state till it is born remains without intake of food
for one, two or three 'Samayas' and thereafter it accepts earth as its
body. That soul which is governed by the rise of immobile Nama karma

and is activated by Karmana Kaya Yoga is 'Prthivi Jiva'.

Water stirred, spread in a random way and passed through cloth
filter is called 'Jala'. Water left by the water-bodied-soul or sterlized
water is called 'Jala-Kaya'. That which has presence of water bodied
souls is known as 'Jala Kayika'. That which will be 'Jala Kayika' subse-
quently i.e. it will accept water as its body and is presently in transmi-
gratory state is known as 'Jala Jiva'.

Hither & thither spread or that which has been dampened or
quenched by water or the maximum portion of which has become ash,
such a fire is termed as 'Agni'. The ash left by the fire bodied creature
is known as 'Agni Kaya'. That in which a soul is present, such a fire is
known as 'Agni Kayika'. The soul in transmigration state to take birth
as an 'Agni Kayika' is known as 'Agni Jiva', governed by the rise of
'‘Agni Nama karma'.
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The air which can be assumed by a soul as its body is known as
'Vayu'. That air which is left by an air bodied soul or that which
is generated by blowing a fan etc. is known as "Vayu Kaya'. The air
in which a soul is present is known as 'Vayu Kayika'. The soul in the
state of transmigration to take birth as Vayu Kayika is known as
'Vayu Jiva'.

Perforated, pierced or crushed creeping plants etc. are 'Vanaspati'.
The dry plants in which no soul is present is known as "Vanaspati Kaya'.
Sentient trees etc. are known as 'Vanaspati Kayika'. Transmigratory
soul to take birh subsequently as plant organism is 'Vanaspati Jiva',

governed by the rise of Vanaspati Nama karma.

All one sense Jivas who have completed all their physical charac-
teristics possess four vitalities-vitality of touch sense organ, vitality of
body, respiration and vitality of age. In the incomplete state (Aparyapta
Dasa), except respiration remaining three vitalities operate.

79 Sfat &1 e
Description of Mobile Beings

AfgaeaEE: 119911
(fs-zf==-mme: =@ 1)

Dvindriyadayastrasah. (14)

vreqrel : fifgaraa: - 3 3z onfy (e A, i, =w sk o
3fza Sffa); @M - 39 (FEA ) |
Meaning of Words : Dvindriyadayah - from two sense or-

gans onwards (i.e. two, three, four and five sense organs beings); Trasah
- (are known as) mobile.
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garef : <1 st & oo e 3fE 9 % aft e T FEa

English Rendering : All beings from two sense organs to five
sense organs are called mobile beings (Trasa).

21T : <1 3fea e o T o i - 2 sfat Bt 81 e
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Comments : Two sense Jivas possess two sense organs i.e.

touch and taste. As such they are bestowed with six vitalities i.e. two
senses, body and speech power, respiration and age.

The three sense organ Jivas possess three sense organs i.e. touch,
taste and smell. As such by adding one more vitality i.e. smell, they
possess in all seven vitalities.

The four sense organ Jivas possess four sense organs i.e. touch,
taste, smell and sight. As such by adding one more vitality of sight in
the earlier seven vitalities, they possess eight vitalities.
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The five sense organ Jivas possess five sense organs i.e. touch,
taste, smell, sight and hearing. Five sense organ Jivas are of two kinds
- Sanjiii (with mind) and Asanjii (without mind). Asanjiii Jivas possess
nine vitalities including the additional one of hearing and Sanjiii Jivas
have ten vitalities including additional vitality of mind power.

The above statement is in the context of those Jivas who have
completed their vatalities. In the incomplete state both kinds of five
sensed Jivas possess only seven vitalities except that of mind, speech
and respiration. In the incomplete state of four, three and two sensed,
Jivas possess only six, five and four vitalities respectively as they do
not have vitalities of hearing, sight and smell in that order.

il it g
Number of Sense-organs

gAfEITUT 119w
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Paiicendriyani. (15)

sreqref : uAfgaton - i st (@ ¥) |

Meaning of Words : Paicendriyani - five sense organs.

FATY - <At ute A

English Rendering : Sense organs are five.

21T : 3t uta &, aferes 8| ‘s AR smem i sreriq TE
Sita it fea S aren St g 8, 38 3 wed 1 uae 3=
-1 TIw o1 T 3c9d a9 & i SR 8 | S U s e
ZEl st & el T e 7

Comments : Sense organs are five and not more. 'Indra’ means
soul. Itis an identification mark by which a mundane soul is recoganized

and is called 'Indriya’. Each sense organ is an instrumental cause in
acquisition of knowledge of its specified object. No sense organ is
subordinate to any other sense organ.
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fefrent 119511
(fg-faenfa)

Dvividhani. (16)
IregTef  Tfaenty - -3 R H )
Meaning of Words : Dvividhani - are of two kinds (each).
gaTd 3 Wt st -3 ven f F
English Rendering : All sense organs are each of two kinds.
it : wft szt - gAfsa o wafsa - W@ @-3 R A
& | SR 9UH 1ol g3 # R ST

Comments : All sense organs are each of two kinds - physical
and psychical. Their description is being given in the following Satras.

gefal 1 WwT

Nature of Physical Sense-organs

U geatgam 119011
(Frfr-sret z=a-3f3mm))

Nirvrttyupakarane Dravyendriyam. (17)

v1gTef : Freegue - Fiaf ot svw; et - e
= (2) 1
Meaning of Words : Nirvrttyupakarane - accomplishment

(of the organs) and instruments (protection environment);
Dravyendriyam - (are) physical sense organs.
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English Rendering : The physical sense organs are of two
kinds - physical accomplishment and instruments protecting its envi-
ronment.

21T : i o g fgeht T A fasaren i St 2, ag
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Comments : The (organ) formation as a result of rise of Nama
karma is known as 'Nirvrtti' and the part that provides protection to this
formation is called instrument or 'Upakarana'.

The formation is again of two kinds - external formation and inter-
nal formation.

The collection of matter particles, owing to the fruition of phy-
sique making Nama karma, in the particular shape and in a pre-speci-
fied location in the space points forming sense organs, is the external
formation. The transformation of pure soul's space-points equal to in-
numerable part of Utsedhangula assuming the shape of eyes etc. as a
result of fruition of destruction-cum-subsidence of knowledge obscur-
ing karmas, is the internal formation. The part which provides protec-
tion to such formations is called instrument. Like formations, it is also
of two kinds - external and internal. For example, in the eyes, eyelids
and eye lashes are the external protection and black and white eye-ball
is the internal protection. Similarly, it must be understood in the case of
other sense organs.
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Characteristic of Psychic Sense-organs

TeUE WAt 119511
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Labdhyupayogau Bhavendriyam. (18)

STeRTY : weeguAt - ey (sf) @M (w); wEfgE -
e 35 2

Meaning of Words : Labdhyupayogau - attainment & active
consciousness; Bhavendriyam - psychic sense organs.

AT : Al S 3w w9 wafzE 2 R

English Rendering : The psychic sense organs consists of
attainment and active consciousness.

21T : St wfedr i 3w & 8, 9 wafzgat € | s s o1 wifcd
FET A Bl 2 | e GEi @ SATeHT geifegg shl AT S sl del
FIAT 8, U8 FTHEN 1 % erRiaed foRiy sl dfed shed & qen fey
& FAIATET H 3T B Tl SATHT o AR hl 3TN had 2 |

Comments : Attainment and active consciousness constitute the
psychic sense. 'Labdhi' means attainment or gain. The rise of special
type of destruction-cum-subsidence of knowledge obscuring karmas,
which prompts the soul for formation of physical sense organs is known
as 'Labdhi’' or attainment and the disposition of soul as a result of such
attainment is known as active consciousness or 'Upayoga'.

gzl < A

Names of Sense-organs
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Sparsanarasanaghranacaksuhsrotrani. (19)
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Meaning of Words : Sparsana - (organ of) touch i.e. the skin,
the whole body; Rasana - (organ of) taste i.e. the tongue; Ghrana -

(organ of) smell i.e. the nose; Caksuh - (organ of) sight i.e. eye;
Srotrani - (organ of) hearing i.e. ear.

AT : e, e, T, =g S w3 uie gt ¥

English Rendering : Five sense-organs are - body (skin),
tongue, nose, eye and ear.
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Comments : Experience of touching is an act of touch sense.
The sense which makes us experience the taste is the act of taste
sense. That through which smell is experienced is the act of smell
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sense. That through which objects are seen is the act of sight-sense
and that through which hearing is experienced is the act of hearing
sense.

As the sense organ of touch is possessed by all mundane beings,
it is placed first in the Satra in the context of many Jivas. The space-
points of other sense-organs like taste etc. are found in lesser and
lesser Jivas. They are mentioned in that order. For example, the least
number of space-points are found in sight sense organ (i.e. eyes). The
space points of hearing sense are numberable times more than those of
eyes; some what more than these are the space points of smell sense
and the space points of the taste sense are in-numerable times more
than that of smell sense and the space points of sense of touch are
infinite times more than that of taste sense.

Although the space points of eyes are the least, as such it should
have been mentioned in the last; but because the hearing sense is the
best means of welfare of the beings, it is mentioned in the last because
through the power of preaching one can attain beneficial activities and
refrain from harmful ones. As such hearing sense being many-fold-
benefactor, is stated in the last.

The shape of hearing sense (ear) is similar to Yavanali i.e. barlay
like tube, that of sight sense (eyes) is like lentil, that of smell sense
(nose) is like blown up (final beatitude) flower, that of taste sense
(tongue) is like crescent (half moon) or Khurpa - a scraping instrument
and the shape of touch sense is of various kinds depending on the body.

it & forg
Subjects of Sense-organs
Ty RETIauTsTsaTEaget: | 1011
(Fo1 79 -7 -0} - 77eaT: -39 1)
Sparsarasagandhavarnasabdastadarthah. (20)
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Meaning of Words : Sparsarasagandhavarnasabdah - touch,
taste, smell, colour and sound; Tat - (of) those (sense-organs);
Arthah - (are) subjects or functions.

GATY : wadt, @, T, el Wi wieg 3 sl S (E:) fowe E

English Rendering : Touch, taste, smell, colour and sound are
the objects of functions (respectively) of these sense organs.

2T : 557 3 vt i e e § et enfe wsal B ww @
HH T AR 91E G1eq 1 fafg S =t | S 5o il fomen vo Tt
B a9 H- S Sran 81 S - S 2wt fopn St ® o el @ S e
T 2T 2 I8 W 8 ST HET ST © 978 774 2 ST ol STl @ 98 991 ¢ 377
71 312 &Y BNl 2 97 Ie8 B | 39 et % SJER 3 Tl TTifeeh 97 3etd
B\ o Te ya e it feraret et & e ra-fFe S B 1 S - s wei R,
TEA T B, T T 2, FU 9 311 ITea 3168 | 36 S o STIER I
ael wriiesh o Ffved 2 €1 37 wiiesh 1 hH sl o A
STEATA 2 | 217q 351 % 51 o1 I § Waeht 391 36§ e o 2|

T3] o 37738 Uk & - 31, 39T, feper, ®e1, S, FoR, Boahl 3
I | T8 % WiE TR § - AR (), wep (e, wgw (Fe),
AT 3R foea (i a1 =) | T4 6 & YR § - g ofR g
auf & UTe TR E - Shiat, e, el @el 3R e | 3168 o 9Td TR
& - g, oW, TR, HeAd, Yeud, dad 3t e

T YRR 3fes@t % P foro aamse § 3R 3k TR O weArd 9 8
ST 8 | wresft Sfial o 35 g 8F ol = s § 5 [t w9 g 2|

Comments : The derivative of touch etc. from the object of
performing an activity and from the sense of an abstract noun must be
understood from the point of view of substance and modes respec-
tively. When the substance is under prime consideration, the object of
performance of an activity is indicated. For instance, the substance
which is touched is touch; the substance which is tasted is a taste,
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which is smelt is a smell, which is seen is a colour and which is sounded
is a sound. In this sense all these action oriented touch etc. are sub-
stances. When the modes are under primary consideration, the sense
of an abstract noun is indicated. For instance, touching is touch. Tast-
ing is taste. Smelling is smell. Seeing is colour. Sounding is sound. Their
order is in accordance with the order of senses. That is, keeping in
view the order of sense - manifestation, their order of activities is stated.

Touch is of eight kinds - cold, hot, moist, dry, soft, hard, light &
heavy. Taste is of five kinds - sour, sweet, bitter, astringent and pun-
gent. Smell is of two kinds - fragrance & offensive. Colour is of five
kinds - black, yellow, blue, red & white. Word is of seven kinds - Sadja,
Rsabha, Gandhara, Madhyama, Paficama, Dhaivata and Nisada.

In this way, the objects of the sense organs are twenty-seven and
these are further classified in numerable kinds. Mind is an instrumental
cause in the knowledge acquisition by those souls who are bestowed
with the faculty of mind i.e. Saiijiii Jivas.

I fo
Scope of Mind

yautTae 113911
(-t 1)

Srutamanindriyasya. (21)

orgTef ;g - A (); e - R (@) W
(foa 2) |

Meaning of Words : $rutam - scriptural (knowledge);
Anindriyasya - (is a function) of mind.

GATY : A= H T R

English Rendering : Scriptural knowledge is obtained through
the province of mind.
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T - e T3 el e e S B SR % g
Bl | I & o o T weg S WM AT @ | 39 AiiwEe
R ™ fa=m @1 yasH ed § | fea & wifta o sifed w1 wm WA
% EH BT 3| 3Efer Hesll S & SATeH-SHeAT0T HE A B B |

gaaH g fawa &t S 2, 3w w9 g 2| 99 foeet sfa &

el e T |

Comments : 1t is the faculty of a living being's mind to reflect on
the subject matter heard. The knowledge of a word acquired through
the hearing sense organ is the sensory knowledge. Reflection on the
subject matter attained by sensory knowledge is scriptural knowledge.
Acceptance of the thoughts of benevolence and rejection of non-
benevolence is governed by mind. Therefore the souls gifted with fac-
ulty of mind are capable of self-enlightenment.

Mind is the instrumental cause for the knowledge aquired through
scriptural knowledge. Mind is not dependant on any other sense organ.

TR et 6 sf
Sense-organ of Immobile Beings
ceireracice: MIEE

(S - ST, TR 1)

Vanaspatyantanamekam. (22)

IEGTY : TTEACTAAT — et wh el %; TR - Tk
(o T 3 At 2) |
Meaning of Words : Vanaspatyantanam- (such souls) ending

up to the name vegitables & plants; Ekam - one (first touch sense
organ).
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Wﬁ.’ﬁﬁﬂﬁ%@ﬁwwﬁaﬂﬁ%mwﬁ%@
T g TO9e 3T Bt 2

English Rendering : From earth-bodied to the vegetable bod-
ied immobile souls (i.e. earth-bodied, water-bodied, fire-bodied, air-
bodied and vegetable-bodied) have only one i.e. first touch sense or-
gan.

21T g7 1§ o THy’ weg 1 YA goH 3 weid % fom
foram T 2| i it wei sfEmeRe & % e BH W T
Y i o HaETdt TRl o 3T B W AT IXR ATHFRH o Tt
B T T Uehfegd Sifdl ATHeRH o 3¢ ol e Ted gY Th W TN
3o ke BIell R |

Comments : The mention of the word 'Ekam' in the Satra is to
indicate touch - the first sense organ. The touch sense arises subject to
the rise of destruction-cum-subsidence of energy obstructive karma
and touch obscuring karma and the rise of karmas which totally de-
stroy the remaining senses as well as on attainment of physique mak-
ing karma and the rise of Nama karma of one sense being class.

79 et < sf=at

Sense-organs of Mobile Beings
FHiufUd feTerymETET AT g 112311
(0 - TodiTeTeRT - YR - - 3TEAH, Th-Teh-g51H |)
Krmipipilikabhramaramanusyadinamekaikavrddhani. (23)

yregTef : FtutadfremyTRaTETET - FH, fdfsr, wmr
AL H 3G, oh; TehehelgTd — (hH H) TH-TH (3f5a) wedl & |

Meaning of Words : Krmipipilikabhramaramanusyadinam
- worm, ant, bumble-bee and human being etc; Ekaikavrddhani -
(sense organs) succesive increase one by one.

124 e/ fgdisem: /23

Tattvarthastatram/Second Chapter/23




gaATef : Ff, fdifeen, yw st g o % (FH 8) -
3fe AT St I 2 |

English Rendering : Each of the following i.e. the worm, the
ant, the bumble-bee and human being etc. has respectively increasing
one by one order of senses.

21T : 3@ g U (A F UH-Th F U W qGd 1 HH TR
T 2| 3HE IS G H TR Sl ok 6 T 3fgd o e TR
3| onfy i % 3 efE - e i e A #| R e
<A onfe Shat & f= sl - woeb, @ o oo Bt § 1w e
Sft & =) sfat - T, i, o s e sfeET B 8 | s e
o 219 3fga o SR fien ¢ w uie sl gt 2 |

Comments : Mention of one by one increase of sense organs is

given in this Satra. In the previous Satra, it is said that immobile beings
have one touch sense. Worms etc. have two - touch & taste sense-organs.
Ants etc. have three - touch, taste and smell sense-organs. Bees etc.
have four - touch, taste, smell and sight sense-organs. Human beings etc.
have five sense organs i.e. touch, taste, smell, sight and hearing after
addition of sense organ of hearing.

Teifga Sl o 9e

Kinds of Five Sense-organs Beings

FfogH: AHATRT: |1R%11
Safjiinah Samanaskah. (24)
IreqTef : AfseA: - HHl; AHAEeRT: — W9 Hied (a2 ) |

Meaning of Words : Saiijiinah - rational being; Samanaskah
- possessing faculty of mind (are souls).

gATe : T wled e weeht B €|
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English Rendering : Living beings endowed with faculty of
mind are called the rational (Sanjiii).

Z1epT : T wfed Sidl # Fesit Fed @ | 09 P e srEet B
21 uh 3fed A e 9N 3T 9 ot S fam @ ewrsl € B 2
Tedlfrgd Sfidl H 4@, S 3TN A Tl & Bl &, g F fodem w
afed 3R $® ¥ Wed 8 2|

Comments : Living beings endowed with faculty of mind are

called 'Sanjit'. As such those who are not endowed with faculty of
mind are 'Asanjiit. All living beings having one sense organ to four

sense organs, as a rule, are 'Asajiii. Amongst, five sense organs living
beings, the celestial beings, the human beings and the hellish beings are
‘Saiijai’ but some of the Tiryaiicas are endowed with faculty of mind
and some others are without faculty of mind.

Tomremfa © g9 arer @

Yoga in Transmigration State

TerorgTat weEnT: 11K

Vigrahagatau Karmayogah. (25)
Ireqref : vt - fomrenfa ©; wEm: - FH-T (BT R) |

Meaning of Words : Vigrahagatau - in transmigration state;
Karmayogah - karmana body vibration.

AT : famerfe # req 74 v g ¥ - T H R -
YT HEAN BT 2 |

English Rendering : In the state of transmigration when a
soul migrates to assume a new body, it has the karma i.e. vibration of
karmana body, as the cause.
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21T : famre w1 a1 TR B | U I R Brge gEt IR A Tifed
% o nifq - e e fomenfa 21

AT o THE I HHI IR hFEd & | SATH-JC o TREIT i I
+gd 2 | 39 ufEa—ed | s IR ffia w0 2, safo’ 38 A sqean
SHIHOT SHTFANT hed g | S hror fouenta d off 52 <6l o1 7TEd BT B |

T B 9T el IR ol T80 o o S el T e @ qd
anl § u, g A1 < T I SRR T&dl @ | 39 THT T HIH0T SRR
% I HH G T TAT dofd SEOSAT 1 T8 BT @, foheg AT-3hH
9l 1 TR A&l B |

Comments : 'Vigraha' means body. For formation of a new body

after leaving the present body, the motion of a soul is known as 'Vigraha
Gati' or transmigration.

The group of karmas is called 'Karmana Sarira.' The vibration of
space-points of soul is known as 'Yoga'. The Karmana Sarira is the
instrumental cause for vibration of space points of soul and therefore it
is termed as 'Karma-Yoga' or 'Karmana Kaya Yoga', which causes
influx of new karmas in the transmigration state also.

When the soul transmigrates after death for formation of a new
body, it remains without intake of No-karma Pudgala particles for one,
two or three 'Samayas'. In that period, as a result of 'Karmana Kaya
Yoga', there is bondage of karmic matter and Taijasa Varganas but
there is no intake of No-karma (quasi-karma) matter particles.

St 7R gt h ifa

Movement of Soul and Pudgala

arggfor fa: 11Re 1

Anusreni Gatih. (26)
yrsgTef : Fsfor - Soft % srgER; vl - T (2 R) |
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Meaning of Words : Anusreni - in rows (i.e. straight lines);
Gatih - movement.

AT : Tt # Sha Soft % AR & T e 2 |

English Rendering : In transmigration, the movement of soul
is in accordance with rows (straight lines of space).

ZTaBT : ek o Ted W ool S, = 31 ot shm @ wfafase ()
STRTST TCuT <l afgwh <l Jft shgd & | 39 Jvft o gUR & T el
2| TERTA TGl oh HHH AT = % T o THH ITRH H FN,
et TR R ¥ @ afed o™ wei i afgerat i 2ot Fed & |

TR} Sfig T v | g 9 H ST ST BT TR § T T © -
1. SW Y = & 3A7; 2. =9 8 W A AR; 3. 7d | qfvam H e
4. afgem A e il IR 5. I A Sl 37 31 6. aferur @ I AT |

Tifersiet goa 21 € € - St i gere | 39 gt 8 wife foRem <t wife
2| saferd 3 Riftrcaw wfa frn o oftorg g Tfd 6 @md €1 s
IO H 9 A A T T R, W IR SHISRR Tl el & g
B Heft vfq & amme B R vge o stehr & @ S an aw smfe
foord &, el & fd e g¢ S SH MeR & Y T W § S, A
7 {oRe, =R Tl o ofih § =1t 9ITd & | S Tmeiareh i bl e g
H et T ® o il gl gt 2 |

g1 3ife efash <at Y, e it veon e THe foeeRt B
Tagoft nfq off 915 STt B | AferT WO o THg 9 Sfig Tk WG S DigHt
8 9a % o T AT B SR U SS9 HERTH R @ a9 ITeht
T @Al & 2t B | 3ok Srfafis S fa Bt 2 o fagoft oft 2 gt
2| T usr fifra weem 1 fa 29 o1 18 fem =21 R

Comments : Commencing from the centre of the universe, the
regular series of successive space-points (of sky) in all directions -
higher up, down and side ways are called rows. The motion takes
place according to rows only. The space-points of sky arranged in
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upwards, downwards and sideways successively like fibres woven in a
cloth or in a leather article is called 'Row'.

The mundane souls in transmigration from one life-course to the
other life-course move in six patterns - 1. from higher to lower; 2. from
lower to higher; 3. from east to west direction; 4. from west to east
direction; 5. from north to south direction; and 6. from south to north
direction.

Movable substances are only two - Jiva and Pudgala (matter).
Both these possess power of moving. As such when they get an appro-
priate instrumental cause, they start moving. When faced with external
impediments, they might be moving in curves but their natural motion is
to move in rows in straight lines. The movement in straight lines means
that from the place of previous location, a Jiva or Paramanu etc. in the
space would move in straight lines of the space either upwards, down-
wards or side ways, wherever it needs to go. This natural movement is
stated in this Satra as in successive rows.

The revolution of heavenly bodies like stellars - moon etc. and
taking rounds of mount Meru by Vidyadharas are not necessarily in
rows. The transmigration of a soul after death to attain another birth
and the upward movement of liberated souls are always in rows only.
Excepting this, the other movements can be without moving in rows.
There is no definite rule with regard to other movements.

forg Sfa <t i

Movement of Liberated Soul

srferraT e 112011

Avigraha Jivasya. (27)

I1eqTef : sitamE - e wea (nf); <haw - (fag) sha 6
Meaning of Words : Avigraha - movement without a bend;
Jivasya - (of liberated) soul.
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AT : Tk Sl i i e Wea vt e B 2

English Rendering : Movement of a liberated soul is without
a bend. i.e. it moves in straight lines.

21T : 3t g § <ffeh gurd) Sha 1 fawe 2, safed @l ‘Sew’
1 31 G 51 @ | I8 1Y I G H THIO1: UG 6 TgU1 A & T
B ST ? | Gk Sha Avfierg TG O T oHT ¥ WY e 9 %9 9
T S T Feh g & #§ S foua @ 9 # )

Comments : The next Sutra, describes mundane beings and there-
fore the word 'Jivasya' here is in the context of liberated soul. This

inference becomes clear by the mention of the word 'Samsarinah' in
the next Suatra. The liberated souls establish in the liberated abode lo-
cated at the end of Loka after moving in straight rows covering a
distance of some what less than seven Raja in a period of one 'Samaya'.

BRI IEIEARI]

Transmigratory Movement of Mundane Beings

Torrgardt - wETioT: 9Tk wgH: 11361

Vigrahavati Ca Samsarinah Prak Caturbhyah. (28)

IreqTef : e v - g - warh a (sAfw- o Sarh
Tfer) wETROT: - FEW (SfE) fi; ures wge: - Y 9w ¥ U |
Meaning of Words : Vigrahavati Ca - transmigratory move-

ment with bends & (without bends); Samsarinah - of mundane being;
Prak Caturbhyah - prior to the fourth 'Samaya'.

garef - s < B AT s e w2 2
HreTeht T ST @ T s A w2
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English Rendering : Transmigratory movement of a mundane
being is with a bend or bends and without bends also. Movement with
bends is prior to the four Samayas i.e. up to three Samayas.

Bt B 3 Arer Wed fa At & @ T wg-fa - sg-fa A o T
THTAT 3| AfE T Hiel o1 7S ot < e &1 ’igt oF e i a3
<1 T O U 1 SR T @ @ | Sie = e Wt e 8 e T e
T YRR IR0 R A & | gEford Fmrta 1 s Stk 9 Sfees |
T % BT 2| §9 1 o A1 § - 1. - (Y- ) 5 2. onforgeT-
e, 3. AEfTRI-TG 3R 4. MR-

T QRHTY] 31 TG Tl o TSk STRTST Ya¥T & Fehe o 311 SATehret Tam
T ST ST G O 8, I8 U G B | A8 el ol Gl B 0 8 |

ek H U1 hIE T el & ST&l ST Sita bl i | 37fereh /gt o
Ued & | 7 el Tohisa Sfidli =hl Uhfea & wehfesar # 9 € el 2

Comments : The transmigratory movement of a mundane being
is with bends (Vigraha) and also without bends (Avigraha). If the trans-
migratory movement is without bend, such a motion is known as 'Rju-
gati' or 'Isu-gati' and takes only one 'Samaya'. If the beings are re-
quired to take one bend, it requires two 'Samayas'. If two bends are
required, it takes three 'Samayas' and if three bends are required, it
takes four 'Samayas'. In the fourth 'Samaya', as a rule, the souls take a
new birth at some place. As such the time taken in transmigration is
maximum three 'Samayas'. The names of different kinds of transmi-
gratory movement are - Rju-gati (Isu-gati) - straight motion; 2. Pan-
imu kta-gati (curved motion). 3. Langalika-gati (motion with two bends);
and 4. Gomatrika-gati (motion with three bends).

The unit of time 'Samaya' is defined as the time taken by one
Paramanu from the space-point of the sky to move with medium speed
to the other nearest space point. This is the smallest unit of time.

There is no place in the Loka where a soul takes more than three
bends in its transmigration. This time is taken only by one sense soul to
take another birth in one sense life course.
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o fomrgaett nifa <1 =v1e

Time in Transmigration without a Bend

ThARATSTaTET 11Re 1
(e -THaT-31feE 1)

Ekasamaya(a)vigraha. (29)

IIeqTef : T - U qwETel); sitewet - foww wea (R
meareft ) |

Meaning of Words : Ekasamaya - of one Samaya; Avigraha -
transmigration without bends.

gATe : e et e M o wEErh Ad 2|

English Rendering : Transmigratory movement without a bend
takes one 'Samaya'.

21T : v s § Ragrer™ i Sd @5 Teh Sitall o o1 drgaret
F -7 BN & | G WE H SITd 99 T9R) Sfa o ot fomm Aigareft wfa
Fd-Ti 2l & AT Aok =0 ST aTel GgiTell o SATHTd o 3TH1E H Th
T areft Afemrg-Tfa gt 2 | wiaae Sfa iR ggrert it stfomreaett
i WAl % STHT qF Tk §9E H &l S g |

ek S o 3= 1 Yehe BT ST U Uk & 99 § lieh o ST
1 ITCd HUETE T &1 STt 8 U §H Sfe % g IR Rl BIgRt 313
IR T TS HAHETeA! T o T T i o &Fas d ol
= o feafs i = wrea w0 e 2 )

AR ok A H e s Tehfga Sfg mor o Se
Fedclleh o 3T § 9 odl g a9 Ush 999 § =igg U, T & 50 o
TRl © | SAUAT HeAciieh o 31 H fErd THaTqaetd o Rt T4 o
ey 31 H e qgardeed § S o @1 98 T 96T § =g TS T
L TR 2 |
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Comments : Liberated souls, moving from Madhyaloka to
'Siddhalaya' move in straight rows without a bend. The movment is
called 'Rju-gati'. The mundane beings while transmigrating from one
life course to another also move in 'Rju-gati'. The matter particles mov-
ing without impediments up to the end of universe in one 'Samaya’ also
do so through 'Avigraha-gati' i.e. movement without bend. Moving Jivas
and matter Particles without bend can also move up to the end of Loka
in one 'Samaya'.

As a result of attainment of infinite energy, the liberated soul is
capable for movement up to the end of Loka in one 'Samaya' and on
destruction-cum-subsidence of energy obstructive karma of a mun-
dane being, the Jiva while migrating from one life to another for taking
birth at the end of Loka, generates required speed to reach there.

If a one sensed Jiva located in Tanuvatavalaya (rarefied air atmo-
sphere) of Adholoka (lower part of the universe) on expiry of its life-
span takes birth at the end of the upper part of universe i.e. Urdhvaloka,
then it can take birth, covering fourteen Raja distance in one 'Samaya'.
Or a soul located at the rarefied air atmosphare of the upper part of the
universe, after completing life span has to take birth in the rarefied air
atmosphere of the lower part of the universe, can do so by travelling a

distance of fourteen Raja in one 'Samaya'.

fomrenfa A eTEREs st

Non-assimilation State in Transmigration
Teh gt A-aISATER: 113011
(T g1 A a1 TRRE: |)
Ekam Dvau Trinva(a)naharakah. (30)

yregTef  weh g A A - Th, @ A A (T ; TR -
HATERH (&l =) |

Tergnfa ® srTEReR Stawen 133

Non-assimilation State in Transmigration



Meaning of Words : Ekam Dvau Trin Va - one, two or three
(Samaya); Anaharakah - without intake of No-karma particles.

gATS : et # S, &1 A fF W doh SRR Tl # |

English Rendering : In the transmigratory state, a Jiva re-
mains without intake of No-karma particles for one, two or three
Samayas.

ZTehT : et Afshlen 3R e TW arel diF T 991 3TER,
IR, 35, vaTERaTE, AT TR 1 - 3 8 uaifeadt gl @ | 39 OF IR
3T D7 Tl o I A1-shH SFTONSAT hl UGUT Shid] IR FHadrdl 2 |

ST Sfig 37 <7 I § § 35 ol T i ot weh YRR % A IR
UM AT I TE0T AT 7, I8 &N Feclldl 8 | 54 Sfdl 36
TR ShT SATER AT -5k % A1 YTl sh1 U0 8l B, 376 SRR
g A 2 |

1 o 91 ¥ forr wigaTelt S ugelt 3y-nifd 2, 39 e STERe &
gl B | UIUEREI-Td § Uk Higl g9 8 Uh GHT SN TEdl R |
ATgershT-Td o 31 Wil B A 31 GHT deh IHTEN T&dl @ | M-
i # i HieT 9§ i THT T SR &l @ | 39 YR e &
g Afereh ¥ AfYeh fH THT d% Siid IFTERS & Tehdl & | =Y 999 1
o § 97 ARk B A g |

Comments : Three corporeal bodies are physical gross body
(Audarika), transformative body (Vaikriyika) and translocational body
(Aharaka) and six 'Paryapties' (i.e. capacity for full development of
characteristics of the body) are Ahara (intake of No-karma matter par-
ticles). Sarira (body), Indriya (sense organs), Svasocchvasa (respira-
tion), Bhasa (speech) and Mana (mind). Ahara is the taking in of the
matter particles fit for any of the three kinds of the bodies and six kinds
of the Paryapties i.e. completion of body characteristics.

The souls bestowed with one of the three physical bodies depend-
ing on the corresponding fruition of karmas when receives No-karma
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matter particles etc for completion of the characteristics of the body is
known as Aharaka. Those souls who do not receive such No-karma
matter particles are known as 'Anaharakas'.

Due to fruition of karmas, while transmigrating in the mode of
Tsu-gati' i.e. without bend, the soul assimilates matter particles as such,
it is Aharaka. In the mode of 'Panimukta-gati' with only one bend, the
soul remains Anaharaka i.e. without intake of matter particles for one
‘Samaya'. In the mode of 'Langalika-gati' with two bends, the soul re-
mains without intake of matter particles for two 'Samayas'. In the mode
of 'Gomatrika-gati' with three bends, the soul remains without intake of
matter particles for three 'Samayas'. In this manner, a soul can remain
continuously without intake of matter particles for the maximum period
of three 'Samayas'. It, as a rule, takes matter particles in the fourth
‘Samaya'.

I & e
Kinds of Births

TEESATHIUTET 9+ | 1391
(Frg=s -1 -39uTeT: S 1)

Sammircchanagarbhopapada Janma. (31)

yregTel : MEESTEaUTEr: — e, 1Y S Suure; W -
S (% 9E 2) |
Meaning of Words : Sammiarcchanagarbhopapadah -

Sammaurcchana (spontaneous), Garbha (uterus) and Upapada (instan-
taneous rise); Janma - (kinds of) birth.

AT : TEp, T iR 3uure (29 SR AR - A 5 % G E |

English Rendering : The kinds of birth are spontaneous gen-
eration, from the uterus and from instantaneous rise i.e. rise from spe-
cial beds & seats (for celestial beings & hellish beings).
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21T : St T TR § He S & IR % A gget s
%1 TEU ek SAl ol STH 21T 7, 98 TH=ed 9 & | Thigd & oo
=N 3f5a qo wefl fodar SR his-ohis wosll 3TN sreresil ws<iiga o
3R AT 1 oft TR S 2T g |

it % 3 Mora 3R 56 A T S A ok e fsor iy mf
Ed & | YT HTaT o gRT SUTh SATER o T B bl T had & | 38 1Y
1 & IR §9 & TZ0T ek il ol 9= gHT T 99 3 | SIS, 31USH
UG - F fH T I % g g | M S had AT IR fda o @
B2 |

2a o AR Sl o Iedte T shl 3UUTE hed & | AT Icat T |
e BreR o Sfia e -aIeH T &, 38 391G Fed & | oF T | gat
I IYIE-TAH EHl g8 I F THM BT 2, el S o FreX IR
T S=IHEd | B S 2 | AR S 9 % 39 § e F g@ g
SR AT IYATE-FAHT H I FeYdsh I I 2 |

Comments : Spontaneous birth is that wherein appropriate mat-

ter particles for formation of the body by a soul are collected automati-
cally from the surrounding environment. All Tiryaificas from one sense
organ to the five sense organs without the faculty of mind and some
five sensed Tiryaficas with the faculty of mind and without faculty of
mind and human beings also take spontaneous births.

The union of ovum and sperm in the womans' womb forming a
fertilized ovum is called uterine birth. Or it is called uterine birth be-
cause of the mixing of the food taken by the mother. The formation of
body by a Jiva through such a process is called 'Garbha Janma' or
uterine birth. Uterine birth is of three types - 'Jarayuja' (i.e. the mem-
brane enveloping a foetus), 'Andaja’ (born from an egg) and 'Pota’
(foetus birth without any cover). Only human beings and Tiryaficas
have uterine birth.

The seat in which the celestial beings and hellish beings are born
is known as 'Upapada’. Or on getting seat of birth, the soul starts
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making movements is known as 'Upapada’. The seat of birth in heaven
is like a covered bed where formation of the body of a celestial being is
completed in one Antarmuharta. The hellish beings, as a result of frui-
tion of their demerit karmas take birth with extreme agony from the
seat of birth akin to the mouth of a camel etc.

A % TR
Types of Nuclei of Birth
wfamiiaagar: Jau memyemyraaE: 11311
(afera-vfia-dgar: g-gau: e =-uw:-aq-ama: 1)
Sacittasitasamvrtah Setara Misrascaikasastadyonayah. (32)

yregTef  atersfadean: - @i, wfd, d@9q; A - 6
wftreayg (1t it 3w, foga); fasmeaerm: - wh-wsh 6 oy
(31t wfermfem, s, Tga-foeq) ; aen=: — 36 (S=7) i 3f=i 2 |

Meaning of Words : Sacittasitasamvrtah - animate object,
cold, covered; Setarah - their opposites (i.e. inanimate objects, hot,
uncovered); Misrascaikasah - combination of each one (i.e. animate
& in-animate object, cold & hot, covered & uncovered); Tadyonayah
- are the nuclei or birth-places.

AT : wfem, wid 3 wad qon 3R wfdgengd s, ST eiv
foga den g tuiq ¥ wemR e dfemta, widen iR dgataga
- () s i AT E

English Rendering : Animate object, cold and covered, oppo-
site of these i.e. inanimate object, hot and uncovered and mix of these

1.e. animate and inanimate matter, cold & hot, covered & uncovered or
exposed are (nine) nuclei of birth.

ZTenT - el % Icaft T o AN FEd & | ST % S R
& gfor =1 fort shed & | o ereriq sha afea A3 =61 afem 2 e
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3| Trewer iR Sha % afea A 2t 7, FifE I T g
ERECES

S ea A 1 At A Fed @ | UE A <3 IR ARfRT 6
Bt 2 | S |fer 37 s1fem o Ty 0 2 o7 afemfm it gt g 1 mis
She ge A & 39w B 2

St wfd TuraTelt 2, a7 3 A 21 S 3 uETett 7, 9 390 Al
3| <o et T Ie B E 1 S o o I i fif 2,
38 ofidioor =Y hed ¥ | 39 o TRl B sfiq o 3w g g R
Qfat Bt 2, Fifh 7% F3 39 T wMd & 3R F5 30 7

ST W R Gl g% @1, 39 Haa A shed & | @t 3, At o
Ui Sd 36 YRR 1 AN H 30 Bl & | A TR Gell g8 g,
39 foga A ea 1 ot faereifze Sha 58 webr A1 Aif & Sc0= B
21 S F® Th 3N F© Gell & 98 Hodagd AT FFArd! @ | T Sfa
Tt AN A I B #

1 % T 31 98 § - T[0T A U AR A | 707 A 6 A 9 TR
A T | 38k I U 84 G B 8, ST 9 YehR 91 ST # -

freafme 7 @ma; safrie 7 e, gfteefie 7 ara; Sawfe
7 TATE; dSTHeRIReh 7 Cd; aTgehIeh 7 TRd; Saedidarle 10 TR,
faercifza-gitsa, M=, aghf=a ey i 2-2 @/@ - F4 6
AG; 3, R IR fodsd # Ucieh I 9R-=IR @1 - el 12 A 397
HYE <l 14 G|

T AT 35 e e B - e A, e A, o
I | Sre@rad AT | T T8 %ol | FHIA Al H 63 IR g a2
3T FHTT J& 3c9e B & 9T S § S By 399 2 &
Comments : Nuclei of birth or Yoni is the organ from where
Jivas take birth. 'Citta' means special or exceptional attributes of con-
sciousness of a soul. The nuclei associated with consciousness is 'Sacitta

Yoni' i.e. associated with soul. Living beings having a common body
possess Sacitta Yoni as their survival is dependent on an other.
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The nuclei without association of consciousness is known as 'Acitta
Yoni'. Such nuclei are the places of birth of celestial beings and hellish
beings. The nuclei with a mix of consciousness and without conscious-
ness is known as 'Sacittacitta Yoni'. Those who take birth through uterus
are from this mixed Yoni.

That nucleus which is of cold nature is the 'Sita Yoni'. That which
is of hot nature is 'Usna Yoni'. Taijasa Kayika Jivas take birth from this
type of nucleus. That which is a mix of cold and hot is known as 'Sitosna
Yoni'. Celestial beings and hellish beings possess both cold and hot
nature of nuclei as some of them take birth from 'Sita Yoni' and some
from 'Usna Yoni'.

That which is fully covered is known as 'Samvrta Yoni'. All celes-
tial beings, hellish beings and one sensed beings take birth in this type
of nucleus. That which is fully exposed is known as 'Vivrta Yoni'. All
souls having two to four sense organs take birth in this type of nucleus.
That which is partly covered and partly exposed is known as
‘Sarmvrtavivrta Yoni'. All uterine births take place in such type of nucleus.

Yoni or nuclei are mainly of two kinds - Guna Yoni and Akara
Yoni. Nine kinds of Guna Yoni have been described above. These are
further sub-divided in to 84 Lacs which are as under -

1. The one sensed Nitya Nigoda souls (lowest form of life with
common body from eternity) - 7 Lacs nuclei; 2. The one sensed Itara
Nigoda souls (lowest form of life with common body after taking birth
in other life-courses) - 7 Lacs nuclei; 3. One sensed souls in the form
of earth bodied, water bodied, fire bodied & air bodied - 7 Lacs nuclei
each; 4. The plant & vegetable beings - 10 Lacs nuclei; 5. Two, three
& four sensed beings 2 Lacs nuclei each, total 6 Lacs nuclei; 6. Celes-
tial beings, hellish beings and Tiryaificas - 4 Lacs nuclei each total
12 Lacs; 7. Human beings - 14 Lacs nuclei.

Akara Yoni (shape of nuclei) is of three kinds - Sankhavarta Yoni
(nucleus having conch like circles); Karmonnata Yoni (nucleus having
raise like tortoise) and Vamsapatra Yoni (nucleus like leaves of bam-
boo tree). No conception takes place in 'Sankhavarta Yoni'. The
63 Salaka Purusa (Great Personalities who are endowed with distin-
guished characteristics and are model for others) and other general
persons take birth through Kairmonnata Yoni and general persons through
Vamsapatra Yoni.
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TS & ¥
Kinds of Uterine Birth

SRSUSSTaraT T4: 113311
(SIS - 1vesT -qramT 4 |)

Jarayujandajapotanam Garbhah. (33)

y5gTef : SGAUSANAAT — SIS, 3vesl AR diq (Sfiai)
&r; ek — M (S BT R) |

Meaning of Words : Jarayujandajapotanam - born with a
membrane enveloping a foetus, from an egg and foetus birth without
any cover; Garbhah - (is) uterine birth.

AT - Mo g, vest 3R dig - A diF IR A R

English Rendering : Uterine birth is of three kinds - with a
membrane enveloping a foetus, from an egg and foetus birth without
any cover.

21T : STt % U w3 T W AT Uk GER A dedt A
AT § forue 5T S S S ST 7, 38 SHIgS hed & | S - T, i,
T A | S T@ il &= % THH Hied 3, Mo g 3T Srepr sareom
Ik S TG & 7 8 I S A0S & FH o 7, 3ol TS had
2198 - fafean, e, AR e | 3caa g om S Sfiai & s’ &
S fopelt SRT SRT SATROT T TEdl, 3 Ui hed & | S - T, @,
efl, fewr, st anfe |

ST 9T, ST S S Sfial § & 8 2 | S6her, arged
e FARTIwEETel 989 SIS 2ld & IR WiE ot SgS & @ e
BT |

Comments : Living beings who are born with the container or

covering occupied with flesh and blood like a net are called 'Jarayuja'.
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For instance cow, buffalo, human being etc. The covering which is
hard like skin of nails, is like a globe shape and the exterior is made of
the mix of sperm and ovum, is the egg and those who take birth from
egg are called 'Andaja’. For instance sparrow, pigeon, peacock etc.
Those having no cover at the time of birth are known as 'Pota’. For
instance lion, tiger, elephant, deer, monkey etc.

Only Jarayuja Jivas possess the power of extra-ordinary language,
study etc. Only Jarayuja Jivas become great personage like Cakradhara,
Vasudeva etc. and they alone attain salvation.

J9UTg STH
Birth By Instantaneous Rise

YEARRTOTTHYIYTE: | 1381
(-, 39ITE: | )

Devanarakanamupapadah. (34)

ST5Tef : Ao, ~ %A S AR @ IuumE: - 9
(=1 &refl ) |

Meaning of Words : Devanarakanam - of celestial beings &
hellish beings; Upapadah - birth from a special seat (bed).

GATY : 3 AR AR 1 SUuTe S g B

English Rendering : The birth of celestial beings and infernal
beings is by rise from a special seat (bed).

21T ;@ & Safi-tan # g, gufed, wind, Te %
HATHTETCT =T Bt B | 3EH o 39 @R STaHed H IRy B
JATed &1 S 8 | S8 - SIS STid IRAT ¥ Hish ST &, 36T TR 3T
|ied a8 S a1 Fa1 2 | TE! q@l 1 3G TH F |
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AT S forcit 3 ger A | e % B B iR i e
ol gu s TR % fafaw @ el Scafe T €, I AREh Sa
ERERCEY

Comments : The place of birth of celestial beings is a special
bed which is pure, fragrant, soft and like a spherical box. The celestial
beings take birth in such beds and in a period of one Antarmuharta,
they attain full adult-hood like a youth. After birth, these living beings

sit as happily and comfortably as if they have risen after sound sleep.
This is the Upapada Janma of the celestial beings.

Hellish beings get birth in holes (Bilas). Their birth places are
similar to bee-hive with their different kinds of mouths turned down
etc. having painful origination.

S T

Spontaneous Birth

JITOT FgEsA | 13 1|
Sesanam Sammircchanam. (35)
yreqTef : SOt — Wi (Sel) 1 TETESAH — GEEE (S
el 2) |
Meaning of Words : Sesanam - of the remaining (souls);
Sammircchanam - sammurcchana (spontaneous) birth (takes place).
GATS : 39 SAEl F TS S g R

English Rendering : The birth of the remaining Jivas is by
spontaneous generation.

21T ;i 3R 3UUTE ATl Sall ol BlgeRt WY ol TRTEET
S B g | 't whtg, g, Sifsa, aqui=a, g vt folsa
IR FeATATS AT I Tz S0 Bl ¢ |
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Comments : Spontaneous generation is the mode of birth for all
other Jivas except the ones who take birth through uterine and from
instantaneous rise. All one-sensed, two-sensed, three-sensed, four-
sensed and some five-sensed Tiryaficas and all human beings who are
incapable of completion of their basic characteristics of body
(Labdhyaparyaptaka) take their birth through spontaneous generation.

ar Sfat & IR
Bodies of Mundane Beings

TSRSk RIS TR dTEehTHUTTH RRTIOT | 13§11
(TreTieh - AT TreR - 3TTE e - s/ -hTHoNT IRoT )

Audarikavaikriyikaharakataijasakarmanani Sarirani. (36)

TeeTd :  SEEATh R RRITaERHT  —  3ierie,
3fshfeR, oTTemeh, d5@ i Fmr; TR - (3 uiw) SR (E)I
Meaning of Words :@ Audarikavaikriyikihara-

kataijasakarmanani - gross, transformable, translocational, electric
and karmana; Sarirani - (are these five) bodies.

AT : Sfetiin, AfhReh, rere, a5 ST HEv - 3 e gR
% R B F )

English Rendering : The five kinds of bodies are the gross,

the transformative, the translocational, the electric and the karmana.

21T : S fami merd o 3e7 § T g T S1eiq e 8,
3 R & | agea 3R ferfesi & iR it sfieies st wed 2 |

Ao 3mfe 1S U % WA F TR ¥ UH-3h, BI-TS
e AT eRR oht TR s fafsean 21 fafseen e silie o waeE 2
g JfspRes Tt 1 29 o Anferat & AfsrRer sie 2 21
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Ten Ugred w1 FH B ok o A1 oTHEH A @ wA A TS U
TG i S8 TR 6 T T 7, 98 STENE YRR @ | 31YET, gE
ugred & foRr & o a1 dem i e % o Sed uRYHadt g %
T T U FY H S g T HN YAl Hehardl 2, 38 e IKK
FEd 3 |

St Afed 1 HROT B AT 99 H 3T BT 2, S doiE IO hEd 2 |
Tg ot gErd Shal § urn S )

AT o 1 AT HAT b TYE I HWEU IR Fed & | T8 off aoft gard
et # o S R

Comments : That which gets decayed as a result of rise of

different kinds of Nama Karma is termed as body. The bodies of hu-
man beings and Tiryancas are called 'Audarika’ or gross.

The body of the livings beings endowed with eight kinds of super-
natural powers like 'Anima’ etc., is capable of becoming one or many
or infinitesimal or huge. This is called 'Vikriya' or transformation. The
body, having transformation as its object is known as 'Vaikriyika Sarira'
or transformable body. The bodies of celestial beings and hellish beings
are transformable ones.

The translocational body or Aharaka Sarira is that which is origi-
nated by an ascetic positioned in non-restraint stage (in sixth stage of
spiritual development) in order to resolve a doubt about intricate inter-
pretation of religion or to dispel non-restraint. Or the origination of a
white image of one cubit height from the forehead of the ascetic in
sixth stage of spiritual development for resolution of a doubt or protec-
tion of his restraint is called Aharaka Sarira or projectable body or
translocational body.

The body which is the cause of brilliance or which is caused by
brilliance is the luminous or electric body. It is possessed by all mun-
dane beings.

The body composed of karmic matter or the act of karmic matter is
called Karmana Sarira. This is also possessed by all mundane
beings.
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I T SATRR
Form of Mundane-bodies

WG |1301]
Param Param Stuksmam. (37)
yragTef ;O uR ~ -3 (IR ; geH — g& (R) |
Meaning of Words : Param Param - each successive (body);
Stksmam - (is) finer (subtle).

TATY : TR e g IR F T - F W GEH-geH
B 2 |

English Rendering : Bodies described successively are more
& more subtle as compared with those of proceeding ones.

Z1epT : 5u g ¥ wdieh ute Tl % wreey o gl foeer e R
Jieries TR A ouem AfhRr TR gam 7; AfhRe i 6t s
STTER IR G&H 7; STENeh IR hl el d98 YRR g&n 2 3R a5
IR I STUET HEU IR GEW 7 |

Comments : In this Satra description of five kinds of bodies
described earlier is given stating that the transformative body is finer
than the gross body; translocational or projectable body is finer than

the transformative body, the luminous body is finer than the
translocational body and Karmana body is finer than the luminous body.

IR % em
Space-points of Bodies
A SHEEATUT ek 1T 113511
(ST S0 T, ST )
Pradesato(a)sankhyeyagunam Prak Taijasat. (38)
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STERT - TRv: — ST I S ¥ ; AT — A
O ; SR AT - do (YER) & TEe-Ted (% R A F) |

Meaning of Words : Pradesatah - from space-points view;
Asankhyeyagunam - in-numerable times; Prak Taijasat - prior to
the electric (luminous) body.

gATY : a5 TR @ qd % A IR wew i emen wer i
FESE 0 - IS o Te¥ET 2 @ |

English Rendering : The three bodies prior to the electric
(luminous) body, on consideration of number of space-points, consist of

in-numerable times more space-points in comparision with its previous
one.

21T : Sttt Tt & AfRes it o srHeEE 10 92w B @
i AfsrRres vt & sTEne TR # g o Yew B 8| e
AT A H ST Fewil hl SAferehar & W i 37k e | oite fuve
% WM Tcd 9 A YEAAT B SN qd-7d ok IR F et Y =Har B
W off % % & % quH e g9 ¥ T 8, VE AT 91t |

Comments : The number of space-points in the transformative
body are in-numerable times more than in the gross body and in
projectable (translocational) body, these are in-numerable times more
than in transformative body. Although there is a gradual increase in
space-points in the succeding bodies in comparision to the gross body,
they are finer comparatively due to their density like a lump of iron and

there is comparative gross-ness in the previous bodies, it should be
known like heap of cotton.

SR ARG

Space-points of Last Two Bodies

IO W 13811

Anantagune Pare. (39)
7eGTef : AT ~ S N (FEIAA) ; W~ 3 o & (IR
TR " g 8) |
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Meaning of Words : Anantagune - infinite times (space-points);
Pare - remaining two bodies.

AT : A % & T S Fowar |

English Rendering : Each of the next two bodies consists of
infinite times more space-points.

ZIeBT 7t WA < TR ST dor S Her TR F rvahd
TeuTl S HEAT 1 qUH B | STER IR I STUET dord IR § =0
wow § SR A TR S STer S IR A S wew # |

Comments : In the remaining two kinds of bodies i.e. luminous
or electric body & Karmana body, there is a comparative description in
respect of space-points. Luminous body has infinite times more space-
points as compared to that in projectable body and Karmana body has
infinite times more space-points than that in luminous body.

afem g1 SR < fereryar
Speciality of Last Two Bodies

FgdTETd 11%ol|
Apratighate. (40)
regTef ; sradtama — (wf=m 2Hl R wfeEma & Ra (F) |

Meaning of Words : Apratighate - (last two bodies) are free
from impediments.

AT : A=< G W - I fR o gfeer & W ¥

English Rendering : The last two kinds of bodies i.e. lumi-
nous (or electric) & Karmana are free from impediments.

21T : v yfdsr verd w1 gE qfdeh gerel % grI S sAmEn g
#, 38 dtend ed € |
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e oRomd B9 @ oie fivg # ergufase aifT &% wmm e ek
ST IR 2 | S I gan aRomE % SR @R o fivg # g S g,
I JRR oo 3 O IR A aseant § oft sareTa T8 g |
31T 37 ST IR 1 Tehrare A1 2okt foRelt oft wered & 7 Bt | sufer
3 GFI IRIT 1 SANAETT el T g | STIAE g 8 ¥ GHi IR 59
SR AW I 7 | ERE iR ARl iR oft gaw E, afe 3
AT -7 Hw § @ orrefierdt ¥, 5d ek § T8 | Safh d5m iR
FHo IR T Srcfendt § |

Comments : The obstruction of one substance having a shape

and form by another substance having a shape and form is called
'Pratighata’ or impediment.

The luminous body and Karmana bodies are of fine transformable
nature just like heat entering a lump of iron. Just as heat enters lump of
iron due to its fine transformation, similarly there is no impediment in
the transit of luminous and Karmana bodies through admantine sphere
etc. It means that these two kinds of bodies do not meet any obstacle
or hit any other substance. As such both these bodies are termed as
free from impediments. Being without impediments, these bodies enter
everywhere. Translocational and transformable bodies are also fine
bodies but these are free from impediments only within their limits and
not in the entire universe; whereas luminous or electrical and Karmana
bodies are without impediments everywhere.

A9 2 I o1 e Ty

Beginning-less Association of Last Two Bodies

FATEErFA = 118911

Anadisambandhe Ca. (41)
IToaTef : rteEraRS — (39 19 31 R o 3TTe &) IFIe
T g T - S (Tife ot ) |
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Meaning of Words : Anadisambandhe - (both of these last
bodies) have beginningless association (with the soul); Ca - and (this
association has beginning also).

AT : AT S HHO IR B G AT kWY SATHA Y
 ofn wifg Ty off 2

English Rendering : Electric and Karmana bodies have asso-
ciation with the soul from beginningless times and their association is
with a beginning also.

ZTehT : 37 31 ST 1 AT ¥ TF HE-HR0 H ST
F e I Ty 7 | N foiva: sfiw-g& % THm aife avery ot
2| JEY SR 3T T Tra-e ST O 8, Afehd 3TH THI-T0T T

T IET & B Ted 8 3T T 399 2d T8 8, SHieR I8 e il
off 21

Comments : The association of these two bodies with the soul is

beginningless in the context of cause and effect of bondage and
rebondage and also it is with a beginning as in the case of the seed and
the tree. Although the association with the soul is from the beginningless
times but there is a continuous decay of the old matter particles and origi-
nation of new ones, as such the association is having a beginning also.

At 21 IR o T

Owner of the Last Two Bodies

T 118211

Sarvasya. (42)
IIeqTef : wEEm — wa (HEr ShE) F |
Meaning of Words : Sarvasya - of all mundane beings.
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AT : &5 SR FW0 TR FER o weft Sfel # 9 S #

English Rendering : Electric or luminous & Karmana bodies
are possessed by all mundane beings.

2iemT - ot war Shal o a5E SR e ST R ST 8 | e
forg Sfa & 79 4w 8 )

Comments : The luminous & Karmana bodies are possessed by
all mundane beings; only the liberated souls are free from these bodies.

T &Y BH A IER

Simultaneous Possession of Bodies

Aereify WA FruesfeETeg: 119311
(A~ 9Tt T - TR e - 21wt 1)
Tadadini Bhajyani Yugapadekasminnacaturbhyah. (43)

srogTef : FETdf ~ S (M) 1 ofy SR e - e
B AT R0 FuSehfeRaTagsd: — U 1Y T (3ATeT) H =R
IR T |

Meaning of Words : Tadadini - along with those two bodies
(i.e. electric & Karmana); Bhajyani - worth knowing; Yugapade-
kasminnacaturbhyah - at a time one (soul) can have four kinds of
bodies.

GATY : T HATCHT o Th 1Y (A9 ST HH0T) F T ok w =W
IR T & Tohd 3 |

English Rendering : A soul can have four kinds of bodies at a

time including the electric & Karmana bodies.
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21T : gk TE S % W A5 SR v IR wd E, o
IeeiE G 42 1 1 H TR ST o1 © | 36§ | AT S S @ @ 6
TS JTCHT oh Teh 1Y TR = YRR e foshed & &1 wehd ¢ | afe i
YRR R A1 S, ST TE AT TRR, 3TYET d96, S0 3R ke
TR B | Afe =R SRR 2 @t as, o, Sferies oiR sTewe TR &
35| ST T A ST T B e g & -
Toreft =1 €1 BT (S, 9 36 Al IRt | SfsRfes TR, ST 39 o iR
% T 2, o 1Y TERe IR T2 2|

T T8 JociE 14 & Toh 3fiaTiies Tt o @y fafsean, St astesh e,
AYHIF Tehigd S, febrel-fohegl woeifg el wal agsai sl ured
B S 2, I T&T T2 A1 o e 2 | R et % sfeier iR @
fafsrareres 81d € 9 Sfia s 3R gere fafskan & g of aftomm s
2| WareTHl, ==, SHAifaeh R "ieg T % qdl % aFl TR Al
fafsran 2t 21 398 S Jous ¥ iR gatdifafyg q Wk <al % e
T fafsean & @t 21 Al Faa wwea fafswen & o weRd F)
it Ags-fodea ot wshadi gus fafskan off w8, weg @
TehI o IR T J&T T&UT &1 7, Fieh SEH T T[0T 3T SRl gl 1 A9ma
B | TRl A U SN kgt | geh Afshfes wriT o € wewr feRm R R,
Fifeh I7 TR % & Bar 7 | FoRdi- Rt el W “grmugeRen’ oft
U138 39S B B |

Comments : In the commentary of Satra 42, it is stated that
each and every mundane being possesses luminous and Karmana bod-

ies. In this Satra, it is stated that a soul can have possibly maximum
four bodies at a time. If there are three bodies, these could be either
luminous, Karmana and gross or luminous, Karmana and transformatable
bodies. If there are four, these could be only luminous, Karmana, gross
and translocational bodies. The translocational body is possessed only
by a few ascetics dwelling in the sixth stage of spiritual development,
(see comments of Satra 36). The translocational body is not possessed
by celestial beings or hellish beings, though they have transformable
bodies.

It is to be particularly noted that here the context is not that of
transformable supernatural power which is acquired with gross body
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by Taijasa bodied & air bodied one-sense beings and also by a few five
sensed Tiryancas & human beings. Those whose gross bodies are having
power of transformation, they transform both by their own bodies as
well as separately. Bhavanavasi, Vyantara, Jyotiska and heavenly be-
ings up to sixteen heavens transform both ways whereas higher heav-
enly beings of Graiveyakas up to Sarvarthasiddhi do only auspicious
body transformations. Hellish beings can transform only their bodies.
Human beings of Bhoga-bhumi (pleasure-lands) and Cakravarti have
powers to transform separate from their own bodies. But here mention
is not in that context because such transformations are not as a result
of any supernatural powers and virtues. Here the mention is of trans-
formable bodies possessed by celestial beings & hellish beings whose
bodies are endowed with many virtues and supernatural powers. In
some scriptures, the text is found to contain "Yugapadekasya'.

1w IR 3ud Wea

Last Body is devoid of Mundane-Enjoyment

FeasrTT 118311
(FreasTT - 37 1)
Nirupabhogamantyam. (44)
yregTef : freavivmy - sudin & wfed; e - I w0 (IA
T IR |

Meaning of Words : Nirupabhogam - devoid of mundane
enjoyment; Antyam - last body (i.e. Karmana body).

AT : SAfam wHv T v & R 2

English Rendering : Last kind of body i.e. Karmana body is
devoid of mundane enjoyment.

ZiepT - i & Fifia @ wsg ey i suafsy At B, 30 3udm
FEd & | AYST 3FET TUNTTSH % g WeE-TH T h IuAtsy (UE0)
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1 IUHIT FEd & | I H g ATl g’ el 8 | T8 A
1o} T YRR @ 7 | gafy fowemta & off stean & oy g w9 @
AR &1 B, qATY g5 hl o1 o1 31919 B9 & I8 0T IER I1eg
3G forsRlt <l 78T T&1 et | A& A8 i oo @ foh wel & o
it i wifq ds@ v oft freasiiT 2, W TRl 36 oo TE R, il
IR ¥ S IR HEE &1 2IaT | 6ier) 9/ 39 | Mt 781 &l |ehal |

Comments : The gain of word etc. through the sense organs or
channel of senses is called (of non-consumable things) enjoyment. That
which comes at the end is 'Antya’ or the last one. Here it means Karmana
body. Although in the transmigration state, the soul is passessed with
Karmana body but due to absence of physical sense organs, the soul
does not receive word etc. Here it may also be noted that although like
Karmana body, the luminous body is also not the means of enjoyment
but the same is not taken into account as it does not contribute into
Yoga (i.e. activities of mind, speech & body) and as such it can not be
a cause in enjoyment also.

Sfreriter i i 3aaf

Origination of Gross-body

eSS | 19Y 1|
(1 TR A - 21T )

Garbhasammiircchanajamadyam. (45)
yregTef - EaTESA — ™ S U s S 8 e -
amfe w1 1erfq SfeTies IR (3= BT 2) |

Meaning of Words : Garbhasammurcchanajam - uterine birth
and spontaneous generation; Adyam - first kind of body i.e. gross.

AT 1 T F ST gy 5 Y fieies I Serd e B |
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English Rendering : Those living beings taking birth with uter-
ine and by spontaneous generation possess the gross body.

2T : avit s i ™ S & o1 TrgEsT 9 9 & O B
21 Safisr T % @t e 77 SR fadsw & 2§ |

Comments : All gross bodied are born either by an uterine birth

or spontaneous generation. Only human beings and Tiryafcas are be-
stowed with gross bodies.

SfshRes IR A 3t

Origination of Transformable Body

STIUTTgeh AfshiareRd |18 ||

Aupapadikam Vaikriyikam. (46)

S7egTe : SfauTieeRT — UG S ¥ I (2 B); AfshRe
— aIfsRfk SRR

Meaning of Words : Aupapadikam - instantaneous birth of
infernal beings & celestial deities; Vaikriyikam - transformable body.

AT : 3qTE T U ARk R Ieue B R |

English Rendering : Transformable body originates by instan-
taneous birth from seat or bed (of infernal beings and celestial deities).

ZTBT : Al SR SudTe el Sl o BT 2 | g 2 3
IR IYUTE AT B 8 |

Comments : The transformable body is possessed only by those
living beings who take birth by instantaneous rise. All celestial beings
and hellish beings take their births in this manner.
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Ffg & SRR e i wiw

Attainment of Transformative Body by Special Austerities
wAfere™ 7 119911
Labdhipratyayam Ca. (47)

I15qTef ; wfsuderd v - (vd ura) wfer fiftm & it (IR
TR 2 ?) |

Meaning of Words : Labdhipratyayar Ca - (transformable
body) could also be attained by special attainments (as a result of pen-
ances).

Tl - ATt Wi i Wi wfe i @ off 2 2

English Rendering : Transformable body is also attained by
special austerities.

EeRT : A9 1 TI=ISdT § T B aTell g Wi Al Fad @ | T
1 1 Hia 2| fre-fopelt fodfsar =1 oft fafsen s <1 aman s
B A R, Afh w9 o fodswr 1 AR s <@ o Ardt &
aifshfreh T @ fire gran @, it = o1 Sfierieh T & & e 2 |

fafshan &1 wehr <t Bt 2 - Teohea fafshan i o fafsram | smom
IRR I 39U &9 | g, g9, F1 MG h T AT Tehea fafsha
B 310 IR ¥ i wrErg, wuey onfe ot T T gerda fafsem 7

TaaTH, =R, SAfdsh 3R icted Tl ek o oHTeh <dl o gR
1 TR ot Terfsramel Bt € | 3H8 S ATl S99 o <d 9 et warditfg
T o qall ohl JETd &9 H Tehed Tarferan € ohtd 81 ferali o gererea farfsram
EREG

foisan o W omfe o FumIR Wiewy ufd fafire whea fafsran it

7 | foefs=it o gerek fafskan =181 gt | @9 Ud foren o7fe & wa= | 5
% wfq- fafire whea fafran g g fafsen 2t 21
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AT ARSI ARIHIRIH qUT Tosll s Yoafgd foriss

Td AT, IS fodfear o mEsT oft S sfieTftss St o gru fafsen
HAE |

Comments : 'Labdhi' is attainment of supernatural powers as a
result of particular special kinds of penance. 'Pratyaya’ means instru-
mental cause. Some Tiryaficas also attain the capability of transforma-
tion. But the physical body of the human beings and Tiryaiicas is dif-
ferent from the transformable body of celestial beings and hellish be-
ings. These activities (i.e. of transformation by human beings &
Tiryaficas) are related to the gross body only.

Transformation is of two types - transformation of one's own body
(i.e. Ekatva) and transformation of making different forms of body at
different places at a time while original body remains at the original
place (i.e. Prthaktva). To transform one's own body as a lion, a swan,
a dog etc. is 'Ekatva Vikriya'. To transform some thing other than his

body in to a palace, a pavilion etc. is 'Prthaktva Vikriya'.

Bhavanavasi (residential). Vyantara (peripatetic), Jyotiska (stel-
lar) and celestial beings upto sixteenth heaven are capable of both
types of transformations. Higher up celestial beings from 'Graiveyaka'
to 'Sarvarthasiddhi' perform only auspicious 'Ekatva Vikriya'. Hellish
beings are not capable of performing 'Prthaktva Vikriya'.

Amongst 'Tiryancas', peacocks etc. do 'Ekatva Vikriya' in the form
of psychic youth like thoughts etc. and physical form. As a result of
penance and special knowledge etc. (for attainment of special pow-
ers), human beings could have both types of transformation i.e. 'Ekatva’
as well as 'Prthaktva Vikriya'.

Gross "Tejasakayika' and air-bodied and those Tiryaficas and hu-
man beings who have completed their physical characteristics and are
bestowed with mind and human beings & Tiryaiicas belonging to
Bhogabhuami i.e. pleasure lands also do transformation of their gross-
bodies.
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Afed | d98 T I

Attainment of Electric Body by Special Austerities
ety |1¥s 1]
(Ssrem -3 1)

Taijasamapi. (48)
yregTef - e — a5 () ; tfa - oft (aifew Fifirees g 2) |

Meaning of Words : Taijasam - luminous or electric body;
Api - also (attainment by special austerities).

GATeS : Ao W o e % Fifte & e A 2

English Rendering : The luminous or electric body is also
attained by special austerities.

ZtemT : @fedr It qu fow & ured B areh wig B 1 36 afew 9
TTed B AT odofd IR 21 JehR Rl Bl & - fHeaeoncass aoid it 31
AT doid TR |

ST g o get IR @ sTet fehereRt 31w A femmer R o Tmd A,
Tz oo a9/ IR 7 | fReenereh IR & YRR % B § - S
A IR SR Ty a9 YRR | SfieTies, AfsRReR TR stenes wid
# Afeq 27 ATl AfRETere I IR B | T8 IR e ot-u o7ife
1 Tk g i feord Ear B |

TITEd AT I o TR 3T =G ATt afd 3 <fen 8 @ ferardn )
T The TR I, TF 1 3§ o 901 AT, T SR AT, Jof IR i A
IR 3R AT et TR § TFaee 10 TEe g ATSH orwalTs 1R A1 AsH
<ITeTs | T, givier 3Tfe o1 w0 e, |t Siial ohl g@ 3o e, T 310
T T § Y99 R G G o G 30 T B

3y =1 At af fore < grT STHG B W S Shifed & ST
8, 9 3T IR FH W NG To¥ Aled oAt SR H A ae

ATSY A T8 IR Y Tifed 157
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TheTaT 2 | SE AISH Al HR A ASH <181 ot g A -5 o J0H
STsaeam M, TGl o 90 &1 T 9Tl I8 TR I7 3TYW oSl IR
30 & o STAM A Fegatl il aiafeed Rt @ qe ' 2, S
TEGAT B W BT 2, YA Sl Afd F IR F vEw o Ffd oot
fommer o 2an 3| I AT & SER Afd 1 oA A& oft e 2

Comments : 'Rddhi' is attainment as a result of special pen-
ances. Luminous or electric body attained as a result of such attain-
ment is of two kinds - 'Nissaranatmaka Taijasa Sarira' and
'Anissaranatmaka Taijasa Sarira'.

The body which emits from the original body of the ascetic and is
capable of bestowing boon or causing destruction is 'Nissaranatmaka
Taijasa Sarira’. 'Nissaranatmaka Sarira' is of two kinds - auspicious
luminous body and inauspicious luminous body. The body which im-
parts luster to gross, transformative and projectable bodies is
'Anissaranatmaka Taijasa Sarira'. It remains within the body and acts
as a digestive cause of the food intake.

Auspicius luminous body emits an image from the right-shoulder of
an erudite monk with extra-ordinary conduct. It is of white colour simi-
lar to the colour of a swan or a conch-shell, has amiable appearance,
without loosing contact with the original body supresses or eradicates
all kinds of disease, famine etc. in an area measuring twelve Yojana
long and nine Yojana wide and after pleasing all living beings returns to
the original place in the body of the erudite monk to please him.

If a Yati i.e. ascetic (with fierce temprament but with supernatural
powers) being humiliated by someone gets angry, an image of a cat-
shape emits from his left-shoulder with space points of the soul; it is
radiant like a ball of fire having vermilion colour, spreads in an area of
twelve Yojana in length and nine Yojana in width and destroys every
thing by burning during the period it remains outside. After completely
destroying the area by burning, it returns to the original body of the
erudite monk and destroys the monk also. Some Acaryas are of the
opinion that it may not harm the monk.
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Translocational Body - Characteristics & Possessor

9 Toygueamata aERe: THaEgaEd |18 |
(¥ T[S - ST F-3TERE T -HIaed-Td |)
Subham Visuddhamavyaghati Caharakarm
Pramattasamyatasyaiva. (49)

reqTef : vm - W; Tereg - g eremnta — s @
Wed; & - 3I; ATERHH — STENH (W) ; TAAHTES — JAId
% @ (2w 2)|

Meaning of Words : Subham - auspicious; Visuddham - pure;
Avyaghati - free from impediments; Ca- and; Aharakam -

translocational body; Pramattasamyatasyaiva - originates only by the
monk in the sixth stage of spiritual development.

AT : 3TTETEh T W, fogg o s B | ar wewwEd g
% g el

English Rendering : The translocational body is auspicious,
pure and free from impediments. It originates by a monk in the sixth
stage of spiritual development.

ZPeBT : e R T W R @ 6 o 2| sElR @ 9w wa
TR R | M Ieg T 1Y T 1 fifd I S ATl BT 2 | SATENe I
g S S areft @t ot w9 o sifa Sca st 2 | fosrg o e
BN A 38 fogrg e T R | o goa w6 o R 29 @ STmeeh TR
& forgg whET T 2| SRR SRR | 31T Ugrell I SATITG el 2ral 3R
I YSrdt W IAEN IR Sl AT &l Bl 8, A aFl % o
ST 1 AN B A STENH IKR hl AT Fgl T 2 |

STel HATENeh IR 1 FouTe IToe Biem 2, 39 T9d i o1 JHasd
ORI & Il & | SEfeR) Taeerrd g o & e IR 2l 7, T8 el
21 35 319 o v e o ol g3 § ‘waer’ g i TR foRm R R

T 36 ol SR H TENH IR & g SHAEAd gH g&m 9aqed &
A FH, FEIE B @ FA A F ol swh st 1 e R
AT T Sl ToRIveTd a8 Sirefl &, o 36 bR § -
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JMMERF IR Teh g1 AT ol BT 2 | 98 =sehi=d iUl o T0H,
it Thfeen o T& 1 1991 &6 o T gat 2T § | T s Gra, THEgeE
e W Ih gl g | e sfat & ded g 21 Wi ud 551 @ g
SFearelt i & Bl &; St 71 TqEe dearl w1 T | gy gereg,
IR U TRERIS]fE o o T SATeReh IR T IR ST | S6eh
STEI T 3 TS ST ¢ | IR 10T W | g A A T B o
T UF Tvfed THAETE BT © | I8 W 21fE o1g 3R Heed o T B
B o, e, St o vddl § 9 T R 1 e g g | el s
Trrgfte 3R TR % STTEReh YR el BT, i 3o SHeh HRUT
O T AT 2|

T 3T QU &1 1 STel Shalforl shl THTE 81 ST 8, o foeg & 8
erefl T % I 3TeTieh YT | ST S el giar, 3 | S A
ey off Srgd 2| 374 T g gen gerd o i e % ol e
g 1 TGATE T 3 o7l A1 Tam IiaTer o ford 3mmemes IR <t =
AT 2| S STl o A= o o g 9 w1es e mn B

Comments : The translocational body performs only the auspi-

cious activities and therefore it is called auspicious. Auspicious means
that which is pleasing to the mind. All activities performed by the
translocational body are pleasing to the mind. Translocational body is
originated as a result of fruition of very pure auspicious karmas and its
activities result in the bondage of only auspicious karmas, devoid of
inauspicious karmas, as such also it is called pure. The translocational
body does not obstruct any other substance and no other substance
obstructs this translocational body. As it is not obstructed either way,
the translocational body is without impediments.

At the time of formation of the translocational body, the monk is
stationed in the sixth stage of spiritual development i.e. Pramatta-
samnyata. Therefore, it is stated that only the monks having passional
vibrations (Pramattasarmyata) form the translocational body. To derive
the intended meaning, the word 'Evakara' used in the Satra emphasises
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that the origin of the translocational body is done only by the monk
when he is in the sixth stage of spiritual development and not in any
other stage.

Under the comments of Satra 36, it was mentioned that with the
help of translocational body, a monk resolves a doubt about the intri-
cate interpretation of religion or dispels non-restraint etc. The special
features of the translocational body are as follows -

Translocational body is one cubit tall. The colour is like that of pure
and transparent quartz gem known as Candrakanta Mani or completely
white like a swan; has an all over pretty appearance in all respects and
completely proportionate having balanced formation of the parts of the
body; does not have any 'Nigoda' beings (i.e. one sensed of the lower
form). It is manifested by those who are bestowed with Purusa Vedai.e.
masculine gender both physically and psychically. It does not manifest
to those who possess feminine gender or neuter gender; Translocational
body cannot be attained with first time attainment of right faith
(Prathamopasama Samyagdarsana) and is not associated with mind-
reading-knowledge (Manahparyaya Jiana) and violence refraining con-
duct (i.e. Parihara Visuddhi). The maximum & minimum duration of its
existence is one Antarmuharta. It is capable of travelling several lakh
Yojanas distance in a moment without any impediments; is without any
kind of body juices, body-elements and body-skeleton; is capable of trav-
elling through admantine spheres, rocks, water and mountains. It can not
be manifested by Wrong Believers, Right Believers without vows and
by those having Partial Vows as they can not possess pre-requisite pu-
rity of thoughts.

When there is absence of omniscients in Bharata and Airavata
Ksetras and it is not possible to go to 'Videha Ksetra' with the gross
body and more over it would also cause extreme violence; as such the
monk in sixth stage of spiritual development forms the translocational
body for resolution of intricate problems of religion or to ascertain the
attainment of extraordinary process acquired or for safeguarding the
restraint conduct. The word 'Ca’ in the Satra is mentioned to indicate
these points.
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Tque forg &
Possessors of Neuter Sex Gender
AR ST TIHRIH | %o |
(T - (o TEehI |)
Narakasammircchino Napumsakani. (50)
e ARHEEESA: — Ak AN GESA (SHAT ) ;
TGERI — TIHF E @ |
Meaning of Words : Narakasammarcchinah - hellish beings

and spontaneous generated ones; Napumsakani - (possess) neuter

sex gender.

GATY : TR 3N TS el S g fgare B g |

English Rendering : Hellish beings and spontaneously gener-
ated ones are of neuter sex gender.

Z1epr : fo7g 1eifd 92 <1 TR I BT & - gedtelg SN Wieferg |
Tafy forg o 3¢ # ferfomra fiman 21

&, Tff AT YU SaHaTe IR 1 g geafers & o wff, gew
Td S IR e g1 B A R STy stredn o ek s s
o7 81 TR TR Tnpsd Sfia o Td WiE gl & TR ¥ YU B
H

Comments : 'Linga' (i.e. sex gender) or 'Veda' (sex sign) is of
two kinds - physical sex-sign and psychical feelings, although there is a
slight difference between the two.

That sign of the body forming masculine, feminine or neuter sex
gender is known as physical sex-sign or gender and the perverse feel-
ings of sexual enjoyment with a woman, man or both are psychical
sexual feelings. Hellish beings and spontaneously generated beings have
physical as well as psychical neuter sex gender only.
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it = forg

Sex Genders of Celestial Beings

ERCIHIIT
Na Devah. (51)
yregTef 7 - T (FgEen foagaTel) ; Fan: - 39 (3 E)|
Meaning of Words : Na - not (those possessing neuter gen-
der); Devah - in celestial beings.

AT : 3 TgEh forgare 78 21 |

English Rendering : Devas do not possess neuter gender.

21T : Zamfa & geaferg qen wEfers U @ @ B § 1 |, Sty
3R s Wus % A iR fadsal % Faet S 392 3N gy 92 & B
&, 98l TgEeh 3eod e B |

Comments : In the celestial life-course, both physical gender
and psychical sexual inclination are identical. In the life-courses of
celestial beings & Tiryaificas of pleasure-lands and Mleccha Khandas,

living beings having only sexual inclination for woman and man are
born; no one has neuter sex-inclination.

CEICEEISISIC

Possessors of Three Genders
IraTREEET: 114R 1]
(rm: -f-3ar: 1)
Sesastrivedah. (52)
wragref : dram: - 9 (@) ; Brivan: - A JeEe (39 E)|

Meaning of Words : Sesah - remaining (mundane beings);
Tri-Vedah - all the three genders.

qm?f::ﬁﬁrwﬂsﬂaﬁ%?ﬂﬁéaﬁﬁﬁl
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English Rendering : All remaining beings can have all the
three genders.

21T : &, T, T, M SR weres WU % AT 3N
firieat 1 Sigwt W Tt Sfidil # & s T dgard, s IeY dgaret A
Ig TG dgaTel BId 8 | 92 % a1 YR & - goF a9 I Wi dg | TR
H AT Y 5T A S ALV I I & | 9T 9¢ H e dgdred Sl |
TERTH 1 STeHET WEd 8 SR St dearel 56 A, fe TgEeh 9d) gl
T - 7oy 3R S A wHnH S STeRer a8 § |

Comments : Except those born as celestial beings, hellish be-
ings and human beings & Tiryancas of pleasure-lands and
Mlecchakhandas, remaining ones may have any one of masculine, femi-
nine or neuter gender. Veda or sex gender is of two kinds - physical
and psychical. Physical sex gender is known by the signs of the physi-
cal body. The characteristics of psychical sex gender are that those
who have volitions for sexual enjoyment with woman possess mascu-
line sex gender and those who desire to have sexual enjoyment with
man possess feminine sex gender. But those having neuter gender pos-
sess desire for sexual enjoyment with both man and woman.

SAHTAT § IR S

Souls free from Untimely Death

IR eR A AT SH SN g STuaea gy | 143 1
(STTIITIGeh - = - 3TH - 48 - ST - TN - 3TN AT - 3TTg: |)

Aupapadikacaramottamadeha(a)sankhyeya-
varsayuso(a)napavartyayusah. (53)

I1aqTef : SuuTes — 3UTE AT (39 3R AREh) ; TRHRHEE -
~ T 30 LEdTl (AT I WE H W T ; SAuSEIauigy:
- TS aY ATl H (W W Sfa) ; sHuEeige: - 3Ty
e ed (Bt 2) |
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Meaning of Words : Aupapadika - those born instantaneously
i.e. celestial beings & hellish beings; Caramottamadeha - those born
with last superior bodies i.e. those who would attain salvation in the
same life-course; Asankhyeyavarsayusah - those whose life-span is
of in-numerable years i.e. those who are born in pleasure-lands;
Anapavartyayusah - can not be cut short or reduced.

AT : 3T, THAA S I AR, T I gt A e
e | Hig SAHaTel a9 STESEId a9 SAgaTe (W Sfa) Shar
Y e Ued Bl 7 |

English Rendering : The life-span of those who are born by
instantaneous bed or seat rise i.e. celestial beings and hellish beings,
those with the last superior body i.e. who would attain salvation in their
that very birth-course and those having age-span of in-numerable years
i.e. born in pleasure-lands, can not be cut short.

21T : s Fui W g U A B | YSIHH (FdwE H At
STHETett) 3T H &1 TR T BT & - GIUshA ST AT AT 3T
SR TEushy 11 A1 STuaa-R o1 | 3 & o/ 31y < s # wfoeme
T e Foifid 2id €, 39 yohr B o1y Fesen stufq sdad ted
T SIS 1Y 71 3R o o1y o % Wi # Tgd O av-oee |
T e TSIa Bid @, W 38eh Af=H W | sigd | e 0 |
feifed 2 ST, 58 TR it I WUhE AT USdT 1Y FEA B |
31 Y o s 4wt Tt 2 o formes e omg =1 3¢ =1, 3ok
T -wHE FAE S gl 8, i 98 369 el @ 3R HIushH 31g
a1 % B ITgF G0 H A 30tk YR & & el B ® 9w 3§ 32
FEd 8, Tg AW TaHed # gl fvs wF wiy feiia @ 9 g,
Tafcr 38 34O hed 2 |

ITH AT IeF | T ¢8 IchSE B &, FMToh Sl Sid sharetsi T
g, TR IR haoi™ TR BH W el ¥ WA 3Neies 8 Sar 2 |
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S s & g *I Faaee e @ g, 98 IR SRR T2 g
I T Sfierfier ot TE S| e gred S e Sfid % I % Eny
Fft-afufaes Ty Fads= I 89 W T BT 7, T8 oaH o ol
T A = 7R ITW W g faewer G €| 9 shaeie Wk BT 7,
T 36 IR I A ol U B 2 3R a8 sferies & S g,
T 38 = R I G AT A B | THIIHNE FE 3R
THAE TEAH o HRUT 3 ITH 7l A1 & S el 8, g = 7 8H
Y IAH el hal ST Hehdl| 37d: J&T U Siid, ST shaoixie Ired ot 35T
IR T G B &, 3 o Io|’ iR =y’ vy g fovmwr foy m F)

TR AT heeiend SAefd adae & ol 3uadT g aTet TET
o TRl | fow, 9edn, W g &, W, YRS Wl O, YaEU, I,
S, 4, TSl WS, a9, el Tue Sie, 99 @ @ @ et
#i§ off fifi 2 &1

Comments : 'Ayu Karma' or age determining karma is one of

the eight karmas. 'Bhujyamana Ayu' or the present age which is being
enjoyed by a Jiva is of two types - 'Sopakrama’' or 'Apavartaniya Ayu'
i.e. the age that can be cut-short and 'Nirupakrama' or 'Anapavartaniya
Ayu' i.e. age that can not be cut-short. Out of these, the age in which
karmic molecules pertaining to the age continue to shed regularly all
the time in common quantum is known as 'Nirupakrama' or
'Anapavartaniya Ayu' and the age in which the karmic molecules per-
taining to age shed regularly at a common pace in the initial stages but
at the end, all remaining karmic molecules shed simultaneously, is known
as 'Sopakrama' or 'Apavartaniya Ayu'. In the bondage of age deter-
mining karma, pecularity is that when there is rise of 'Nirupakrama
Ayu karma', there is common sheding of karmic molecules all through
the life-span and therefore it is termed as 'Udaya’ or rise but in case of
'Sopakrama Ayu', the shedding is at a comman pace as stated above in
the initial stages and the same is then termed as 'Udaya’ but in the last
Antarmuharta, all the karmic molecules shed away at one time and
therefore it is called 'Udirana’ i.e. fruition before due time.

166 avanergE / fgdteiseam: /43

Tattvarthastatram/Second Chapter/53




‘Uttama’ means the best. 'Carama’ or the final or last body is termed
as the best because those who attain omniscience, their bodies on at-
tainment of omniscience get transformed from 'Audarika’ to 'Parama
Audarika' (i.e. from normal gross body to extremely pure gross-body).
The body by which omniscience is not attained is not the 'Carama
Sarira' and does not transform into extremely pure body (i.e. free from
all kinds of impurities). To indicate the cause and effect of the body
with those who attain salvation, in this Sutra, the two adjectives 'Carama’
& 'Uttama' are assigned to the body. With the manifestation of omni-
science, the body becomes final or last one and it transforms into
'Parama Audarika' and therefore it is termed as 'Uttama’ or the best.
The adjective 'Uttama' can be assigned for an asseous structure (i.e.
Vajra-rsabhanaraca Sarmhanana) and completely balanced body shape
(i.e. Samacaturasara Sarmnsthana) but 'Carama’ can not be assigned to
it. As such, the adjectives 'Uttama’ & 'Carama’ are to indicate such
bodies of the souls who beget salvation on attainment of omniscience.

The following can be the causes for 'Sopakrama' or untimely death
- poison, agony, loss of blood, fear, arms-fatal injury, obstruction in res-
piration, fire, water, snake bite, intake of indigestive food, lightening,
hanging by neck, wild beasts, extreme hunger or thirst etc.

3fa o ?j'{:@ fediiseam: |
End of Second Chapter of Tattvarthasitra.
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